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THE REFUTATION OF THE BLASPHEMIES ABOUT THE MARRIAGE OF AISHA[R]

ACCORDING TO THE QURAN AND SUNNAH
In the name of Allah Most Gracious, Most merciful
PREFACE

All praise belongs to Allah and as such we praise Him and seek his help and forgiveness from the evil of our own selves and from the evil that resides due to our deeds to whomsoever Allah guides none can misguide and to whomsoever he leaves straying none can guide. I testify that there is none worthy of worship but Allah and Prophet Muhammed is his slave and last Messenger.
The topic at hand has been the point of criticism among the non Muslims in the West especially among the Christian Missionaries and has also become the sensitive Islamic issue in our times. Muslims have had responded to the blasphemies of the Christians earlier but unfortunately among those replies happened to be also the replies of those who reject the Sunnah. 
They proved the history of Aisha’s Marriage at her young age to the Prophet[s] as myth by casting doubts on the trustworthiness of the narrator in the chains of narration thereby intending to invalidate the authenticity of the narration. They were selective in their quotes to prove their point; thereby distorting the information on Islam. And they heavily relied only on the Quran in exclusion to the Sunnah which led them to misinterpret the meaning of the Ayah. For verily Quran cannot be completely understood in the absence of Sunnah! And Sunnah restricts the Quran from misinterpretation.
They also used various logics which resulted in the labeling of the noble scholars to be unreliable and finally concluded that what has been reported about Ayesha’s Marriage is a hoax. May Allah forgive them for what they did and guide us in our work upon fairness and against distorting any evidences from Allah as He the Most High says,
“O you who believe! Stand out firmly for justice as witness to Allah… And follow not the lust (of your hearts), lest you avoid justice; and if you distort your witness or refuse to give it, verily, Allah is well acquainted with what you do.” 

So Insha Allah this treatise would be the refutation of the blasphemies about the Marriage of Aisha[r] and the clarification of distortion found in the article “Was Ayesha a six year old bride? The ancient Myth exposed” by T.O. Shanavas  
 And Insha Allah for both Muslims and Non Muslims alike it would also serve as an appropriate and fair presentation for understanding the Aisha’s Marriage (may Allah be pleased with her) in the right perspective from the authentic sources of Islam. 
REVIEW FROM THE ARTICLE – WAS AYESHA A SIX YEAR OLD BRIDE? THE ANCIENT MYTH EXPOSED

The following are the highlights in the article of Shanavas which shall be discussed in detail. The readers are recommended to go through the original article for better understanding. 

1. Will you marry your seven year old daughter to a fifty year old man? – The Christian’s attack.
2. Logically more than just one, two, three, should have reported. 
3. Hisham bin Urwah being unreliable due to criticism of scholars for his deteriorating memory towards end of his life while in Iraq.
4. Some of the hadith regarding Aisha[r]’s age at the time of her wedding with the Prophet(s) are problematic.

5. Reports from Muslim historians such as At-Tabri[r] for determining the time of birth for Ayesha[r].

6. Estimation of Ayesha’s age from the opinion of Ibn Hajar for the date of birth of Fathima[r] and her age difference to Aisha[r].
7. Estimation of Aisha’s age from the opinions of Ibn Hajar, Ibn Katheer and others in relation to the age difference of Asma[r] and Aisha[r]. 

8. Analogy by the age qualification for men in the battle field. An example cited from the Battle of Badar and Uhud.

9. Speculation for the age from the word Jariyyah (young playful girl) which Aisha[r] was during the revelation of Suratul Qamar.

10. Speculation for the age from the word Bikr (virgin) from the narration of Musnad under the heading Arabic terminology. 

11. Misinterpretation of the Quranic text of surah An-Nisa. 
12. Validity of consent given by the minors during marriage.

13. Unfair conclusion in the summary.

RULINGS ON AHAAD REPORTS

He says “First of all more people than just one, two, or three should logically have reported.” 
The attempt of this statement is that the reports by an individual or few, does not impart positive knowledge (yaqeen) i.e. (only few have reported it so it may not be true) therefore such narratives are rejected in spite of its authenticity. We need to clarify this important belief before we proceed to establishing the evidences for Ayesha’s marriage because further evidences would still remain unacceptable by these claims. 
In Islam information given by one person known as either Khabar al-waahid or Ahaad Report is accepted as evidence in Sharia. Shaikh Umar S. Al Ashqar says: “The scholars of the pious predecessors believed that it is obligatory for us to believe in everything that Allah or His Messenger[s] have told us, and in what has reached us via a Saheeh Isnad. They did not distinguish between mutawaatir reports and Ahaad reports.”
 Majority of jurist also agree ahaad may establish a rule of Law provided that it is related by a reliable narrator and the contents of the report are not repugnant to reason.

According to majority of scholars of the four school of Islamic law, acting upon ahaad report is obligatory even if ahaad fails to create positive knowledge.
 And Imam Ahmed bin Hanbal and others hold that it does engender positive knowledge (Yaqeen).
 
Ibn as Salah says: “What is narrated by Bukharee and Muslim reaches the level of certainty contrary to the opinion of those who deny that it only reaches the level of probability.”
 As Safareeni said: “When Ibn Katheer examined the view of Ibn Salah that what is narrated in Saheehayn (Collections of Bukharee and Muslim) is definitely correct, he said: ‘I agree with what Ibn as-Salah stated and pointed out.’” Then he mentioned that Ibn Katheer saw some statements of his Shaikh Ibn Taymiyah, the conclusion of which was that he stated the ahaadeeth which were well known and widely accepted by the Ummah and transmitted from many scholars were definitely sound. After mentioning some of their names, he (i.e. Ibn Taymiyah) said: “This is the view of all the scholars of hadith and most of the salaf.”

Evidence for Khabar al-waahid from the Quran and Sunnah
Allah taa’la says, “And it is not proper for the believers to go to fight all together. Of every troop of them a party should only go forth, that they (who are left) behind may get instructions in (Islamic) religion, and that they may warn their people when they return to them, so that they may beware (of evil).”
 
One man may be called Ta’ifa as occurs in another ayah “And if two parties (or groups) from among the believers fall to fighting…”
 this means even if 2 men fall into quarrel, they will be regarded as meant by this verse. Also the statement of Allah taala: “If a Fasiq comes to you with any news verify it…”
 This means information by truthful should be accepted.

And from the Sunnah one would find lot of examples for it, and we shall mention only a few for brevity.

Narrated Hudhaifa: The Prophet(s) said to people of Najran, “I will send to you an honest person who is really trustworthy.” The companions of the prophet(s) each desired to be that person, the Prophet(s) sent Abu Ubaida.
 

Narrated Malik bin Al-Huwairith[r]: We came to the Prophet(s), and we were young men nearly of equal ages and we stayed with him for twenty nights. Allah’s Messenger(s) was a very kind man and when he realized our longing for our families, he asked us about those whom we had left behind. When we informed him, he said, “Go back to your family and stay with them and teach them (religion) and order them (to do good deeds),” The Prophet mentioned things some of which I remembered and some I did not. Then he said offer salat (prayer) as you have seen me praying, and when it is the time of As Salat (prayer), one of you should call (Adhan) for the salat and the eldest of you should lead the salat.

 To summarize it is clear from the above evidences that the ahaad reports are valid evidence in all matters of Sharia. As Imam Ash Shafi’ee said in his book Ar Risalah “The Prophet would not send anyone carrying his instruction, unless the report of the one carrying the message was a certain proof, either for or those who received against it. He could have sent for them and addressed them directly. Or he could have sent many companions. Instead he sent to them a single companion who was known to be trustworthy.”

RELIABILITY OF HISHAM BIN URWAH
Shanavas claimed Hisham to be unreliable for determining Aisha’s age based on the criticism of scholars on his deteriorating memory towards end of his life while in Iraq.
In order to reject the narration about the Aisha’s age (at the time of her marriage) Shanavas refrained from citing all the narrations which are reported on this subject via different chains besides Hisham bin Urwah. And he also neglected the grading of the narrations by any of the leading Scholars of Hadeeth, past and the present. Instead he chose the opinions of critics for Hisham bin Urwah from the books of narrators in order to cast a doubt in the minds of layman. Criticisms were cited majorly from the 2 popular books in Arabic; from Tehzib at-Tehzib by Ibn Hajr, and Mizan Al Aitidal of Adh-Dhahabi.
Baring in mind that this article is propounded against English speaking audience and the quotes from the books in Arabic are so far not translated, the likeliness of its enquiry by the English speaking readers is going to be zilch which would result this myth to prevail over the mass.  Nevertheless we suggest to those who are concerned that they before blindly believing into whatever quotes presented in his article to kindly check it up with those who have access to them as Abdullah ibn Abbas narrated that the prophet(s) said; “… Is not inquiry the cure of ignorance?”
 And since he has highly played mischief throughout the article at various ends it is better to read the complete version so that the truth would be evident Insha Allah.   
In both the books of Ibn Hajr, and Adh-Dhahabi there are criticism of scholars about Hisham bin Urwah’s narration while in Iraq but explanations to these criticism also has been presented which clarifies this issue. At the end of the article we shall affix the photocopies of the original Arabic version for the reader’s enquiry.  

In Mizan, Adh-Dhahabi says: “Hisham bin Urwah is indeed the decisive proof and the Imam. His memory tainted during the end of his life at his old age but this did not cause him to mix up or confuse his own narration (i.e. text of the Hadith). He also pointed out that the failing of memory at old age is not exclusive to him alone but others besides him like Malik ibn Anas, Shubah, Waki and many more truthful narrators had deteriorated during their later life.  Hisham visited Kufa 3 times. In one of his visits he said I heard it from my father. Other occasion he said that he heard it from Aisha[r]. And yet another occasion he said I heard from my father and he heard it from Aisha[r]. Due to this people believed he commits Iqtilat (mixes up).”
 
Note: Hisham bin Urwah’s error is reported only in Tahammul al Ilm i.e. regarding mode of transmission and not in the narration. Also the discussion about the narration here does not indicate that it is a narration concerning Aisha’s age of her marriage. 
Ibn Hajar also listed more critics than Adh-Dhahabi in his book including Yaqub Ibn Shaibah and commented the same as what Adh-Dhahabi does. If one considers even the comments of Yaqub Ibn Shaibah it only confirms to the reliability of Hisham bin Urwah where it says: “Hisham is highly reliable his narrations are acceptable and any defect is not known from him…”
 As for his comments “except while in Khufa” that has been clarified above. 
About Hisham bin Urwah it is also mentioned in Ar Rijal by Shaikh Abd al-Hayy al-Laknawi: “Hisham bin Urwah ibn az-Zubair al-Awwam al-Asadi, the Madinan, narrated from his father and his uncle Abdullah ibn az-Zubair. From him narrated Malik, Abu Hanifah, and Shu’bah. Abu Hatim and other regarded him trustworthy narrator. He died in 145 AH. So it is found in Is’af al-mubatta of as-Suyuti.”
 

So what is clear from this is that the quotes in his article are deceptive and carefully chosen to influence the majorities. And Hisham bin Urwah is trustworthy, the decisive proof, the Imam. As Adh-Dhahabi, Ibn Hajar, and many others have affirmed. And since his errors are not reported to be in the text of the Hadith; his narratives which are from after deterioration while in Kufa would still be acceptable by verification. And the opinion that he is unreliable is extremely weak and false.
And from the comments of Yaqub Ibn Shaibah: “…except what he narrates while in Iraq” Shanavas intends to reject every narration whose origins are from Iraq as weak! As he says, “The origins of the report of the narratives of this event are people from Iraq where Hisham is reported to have shifted…” This is his ardent desire but there are also narrators of Iraq who travelled and directly narrated from Aisha[r] herself and others origin are from Iraq in whose chain Hisham bin Urwah is not the source, so we cannot suppose if the origin is Iraqi then this must have come from Hisham bin Urwah.

ILM AL-JARH WA AT-TAD’EEL 
It may be appropriate to ask a question at this point. Does a mere criticism of a narrator invalid’s his narration? The answer is in acknowledging what is the principle of invalidation (usool al-jarh) in the science of Hadeeth. 
Invalidation comes from 3 categories of people. Al Mutashaddid (the strictest), Al Mutadil (the moderate), Al Mutasahil (the linient). The criticism of the experts in this field of all 3 categories does not carry the same ruling on any particular narrator. If this becomes clear then Insha Allah the whole idea of casting a doubt in the Saheeh Hadeeth by their criticism without proper explanation and the consensus (Ijmah) of scholars would be ruled out. 
 An example for Al Mushadid can be seen in the words of Adh-Dhahabi in his treatise
: “A group of them are zealous in their invalidation and cautious in their authentication, disparaging the narrator for 2 or 3 mistakes. In this way they reduce the weight of the hadith in question. Thus if they do deem someone trustworthy then take it a tight grasp of his words and hold firmly (to the conviction) that he has been deemed trustworthy; but if they deem a man to be little authority, then examine whether others agree with his being deemed of little authority. If they do then this (judgment) does not run counter to any of the perspicacious men of this science, then he is surely of little authority; and if anyone has deemed him trustworthy, then what they have said regarding him is not accepted – except with an added explanation.”
 
Yahya Ibn Ma’in was one of the strictest regarding invalidation – and how many of the trustworthy were declared invalid by him! The two Shaykh’s (Imam Bukharee and Imam Muslim) and others transmitted from those whom Ibn Ma’in invalidated and even the strict among them did not accept his invalidation at all. Therefore it is not sufficient if the scholar who is known to very strict in invalidation says he is of little authority without explaining the reason for his weakness, if others have deemed him trustworthy.
 The criticism of Al Mutadil- the moderate, is what is generally accepted by most scholars of Hadith and this is clear from what Ali Ibn al-Madani who is reckoned a moderate among the experts of verification says: “Yahya ibn Sa’id and Abd ar-Rahman ibn Mahdi agreed to omit a man; I also did not relate the hadith from him; if they differed with each other I took the sayings of Abd ar-Rahman as he was moderate of them, while there was a severity (to be observed) in Yahya.” 

Therefore what is clear from this discussion of Science of Invalidation and authentication is that a mere criticism of the scholar upon any narrators of the Saheeh hadith is not a proof in itself to term the hadith week and that was also established from the example of Ibn Ma’in. 
For further clarification various books on Invalidation and authentication can be consulted which the Ulamah have complied in 3 different types. 
1. The kind which deals with those of weak narrators only.

2. Writings which deals with trustworthy narrators only.

3. That which combines both the trustworthy and weak narrators. 

EVIDENCES AND CONFLICT
Shanavas says: “Some of the hadith regarding Aisha[r]’s age at the time of her wedding with the Prophet(s) are problematic.” He said this because he must have found most of narrations claim that Aisha[r]’s age at the time of her wedding to be 6 while some state it 7 and others reporting it 9. 
In spite of his awareness to varying reports one might wonder as to why was it not discussed. Why did he choose to name a topic “Was Aisha a six year old bride?” instead of seven or nine? While the question from his Christian friend was originally, “how can you approve the marriage of an innocent seven year old, Ayesha, with your Prophet?” Is it that he knew the reconciliation of these apparent conflicts? No!
What seems apparent to us is that, to prove this incident as myth from the discussions of other reports besides Hisham he must have not found any criticisms on them. And also no notable scholar of hadeeth from Mainstream Muslims grades any of these narrations as weak; had that been the case he could have included them for support to his claim. When he found a criticism on Hisham bin Urwah about his failing memory at old age he viewed it to be of great value to advance his arguments to conclude the narrations as unreliable and the very incident itself to be an ancient myth! He smartly diverted the attention of his audience and cast aside other authentic narratives by his claim that “Most of the hadeeth printed in the books of Hadeeth are reported only by Hisham bin Urwah on the authority of his father.” The literal meaning as most narratives are from Hisham from his father is not true but many narratives are related from Aisha[r] from Urwah bin Az-Zubair from Hisham bin Urwah.
With regards to conflict, many narrations report Aisha[r]’s age to be 6 years while some reports it to be 7 years. Is this a contradiction? No. But one might call this to be a contradiction since Aisha[r] was married only once and was not divorced in between so it has to be either at 6 or 7. The scholars of Hadeeth have explained that when Aisha[r] was married some transmitted it as 6 years upon its fulfillment while others transmitted it as 7 years as it had already commenced. So some counted those few months while others did not! An example of this can be seen below.

Narrated Sulaiman ibn Harb and Abu Kamil said from Hammaad ibn Zaid from Hisham ibn Urwah from his father from Aisha: “The Messenger of Allah married me while I was seven years”-Sulaiman (one of the narrators said; “or Six” and he consummated the marriage when I was a girl of nine.”
 

This hadeeth is also narrated from Az-Zuhri
 from Urwah from Aisha[r]: “that Prophet[s] married her when she was seven years old and she was taken to him as a bride when she was nine years old, and she took her dolls with her. He died when she was eighteen years old.”

And for the narrations which states that Aisha’s marriage was at the age of 9 years actually refers to the time when she really started living with the Prophet(s). For example
Narrated Muhammed ibn Ala and Ahmed ibn Harb from Abu Muawiyah from Amash from Ibrahim from Aswad from Aisha that “Messenger of Allah(s) married her when she was nine and he died when she was eighteen years old.”

In conclusion Aisha was married to the Prophet[s] when she was 6 – 7 years and her marriage was consummated when she was nine years of age after her puberty.

Before we proceed I would like to shed some light on this subject of conflicting reports because we find these days some Christian missionaries, Orientalists and some groups of Modern Muslims who reject the Ahadeeth altogether try picking up contradictions in the hadeeth and publicize it on internet, books etc and create confusion among common well meaning Muslims who may not be well informed. In most cases they use inauthentic material to deny the consensus of the Muslim Ummah and contradict authentic narrations.       
In some cases it is true that in the vast narrations of the Prophet(s) some apparent contradictions do occur. The first scholar to specifically address this in writing this issue was Imam Ash-Shafi’ee in his text Ikhtilaaf al-hadeeth. Ibn Qutaybah also wrote on this topic in his classic Taweel Mukhtalaf al-Hadeeth and so did Imam Aboo Jafar at-Tahaawee in his work called Mushkil al-Aathaar, in which he attempted to resolve the apparent contradictions in many well known narrations. 
This field of knowledge is regarded most significant in the areas of science of hadith. All scholars are obliged to acquire it. Those who became skilled in its application combined the disciplines of Hadeeth and Fiqh and were firmly grounded in Usool al-Fiqh. We don’t proceed further in this subject as the   purpose of this discussion here is to aware Muslims that we are not awakened by non Muslims researchers.
REPLY TO THE CONTRADICTIONS OF THE SCHOLARS

No one is infallible save Allah [swt] for His speech is the most perfect as he said: “Why don't they research the Qur'an? Don't they realize that if it was from someone other than Allah, they would find many discrepancies in it?”
 So whatever is conveyed to us from Allah [swt] either in the form of Quran or through his Messenger in the Sunnah is considered infallible as Allah also said: “Your Companion is neither astray nor being misled. Nor does he say (aught) of (his own) Desire. It is no less than inspiration sent down to him.”
 

Imam Ahmad[r] recorded that Abdullah bin Amr[r] said, "I used to record everything I heard from the Messenger of Allah so it would be preserved. The Quraish discouraged me from this, saying, ` You record everything you hear from the Messenger of Allah, even though he is human and sometimes speaks when he is angry' I stopped recording the Ahadith for a while, but later mentioned what they said to the Messenger of Allah, who said, Write! By He in Whose Hand is my soul; every word that comes out of me is the Truth.''
 So anyone except the Quran and Saheeh Sunnah is subjected to verification. 
After the denial of the authentic narratives of Hisham bin Urwah and others besides him an effort was made to debase the Islamic scholars for their opinions on various historical events, which were analyzed and speculated for the estimation of Aisha’s age at the time of her marriage, and the age at the time of Hijrah (Migration). By such speculation undesirable conclusions were drawn upon them for being unreliable. May Allah protect them!
WORDS OF SCHOLARS ARE NOT EQUAL TO NARRATION

An important thing we need to understand is that the narrations (Ahadeeth) cannot be invalidated based on the statements or opinions of the scholar because all their opinions are formulated from the information at their disposal from the Quran, the Ahadeeth (sometimes even inauthentic), and from the other sources (unknown) which they relied upon.
Ibn Taymiyyah states: “…Many of the Mujtahidoon of the Salaf (pious predecessors) and those later on have said and performed deeds which are innovations. They, however, did not know these deeds to be acts of innovation due to weak hadiths which they believed to be authentic, or incorrectly understanding verses of the Qur’an or due to an opinion they exerted in an issue which had textual evidences they were not aware of…”

And it is from the Usool of Hadeeth: if any scholar or a narrator is always accurate in relating narratives, and is considered to be truthful and trustworthy; then incase where he has no evidence to support him we would accept his statement till contrary is proved. So no sayings or deeds of any celebrated scholars can serve to be a proof while running counter to the Sharia. And this is evident in the sayings of many of our beloved Imams of Ahl as-Sunnah some of which are cited below.
Imam Ahmed ibn Hanbal[r] stated: “The opinion of al-Awzaa’i, the opinion of Malik, the opinion of Abu Hanifah: all of it is opinion and it is all equal in my eyes. However the proof is in the narrations (from the Prophet(s) and his companions)
  
Imam Abu Hanifah[r] states: “It is prohibited for someone who does not know my evidence to give verdicts on the basis of my words”
 
Imam Ash Shafi’ee[r] states: “The Muslims are unanimously agreed that if a Sunnah of the Messenger of Allah(s) is made clear to someone, it is not permitted for someone to leave it for the saying of anyone else.
    

Therefore it should be clear that what has been formulated and related by the Ulamah (scholars) does not hold a status equal to that of a narration.  
ISLAMIC SYSTEM OF RECORDING EVENTS

When we think of records of birth events from modern day perspective we usually expect it to be very precise but this is not the case in the Islamic History. Shaikh Salaahuddeen Alee Abdul Mawjood says: “In most cases, the birth of scholars and the famous rulers are not recorded for the Arabs did not attach importance to that. And this is a result of their lack of interest in precise reckoning, especially the common folks among them. They only used to take note of an event and use it to mark the time. For example, the incident of elephant is used to mark the time someone was born. They would say: ‘so and so was born in the year of the elephant or at such and such time before or after the year of elephant. This method continued for a long time, even after the advent of Islam. 

Therefore, they did not use to have precise record of births because there was no need for that. There was no general office in which information about births could be complied and recorded.

As regards death of the scholars and famous members of the Ummah, it is in itself, a landmark event taken as date. For Instance, they say ‘so and so died in the year that Aisha[r] died or so and so died in the year Az-Zuhri died.”
 We also find that precise recording of birth dates and certain events were not widely practiced prior to what we call as ‘information-age’ because many labors among the poor families were attended at home. We found so many old people in India stating that I was born during my Uncles marriage. Or they say: I was informed that I was 4 months etc during such and such events. Later on birth certificates were produced from the given information.
So it is due to this nature of recording scholars would estimate dates based on the information available to them either from narration which depicts certain events or clear mention of the date of birth, death, or some major event in their life. 

Sometimes the scholars might adapt opinions of some notables in the field of history. For example you find them saying: ‘According to so and so he was born at such and such…’ and they would also quote others who agreed with their view and the contrary. This would be familiar to those who go through Islamic history.  

Sometimes the scholars who work majorly in Tafseer or history also tend to use weak narrations. Therefore differences of opinion are bound to occur. The most authentic opinions of the scholars are those which are backed up by the narrations.     
CRITICISM OF SCHOLARS
Shanavas states in his summary: “The quotations from At-Tabari, Bukhari, and Muslim show they contradict each other regarding Ayesha’s age. Furthermore many of these scholars contradict themselves in their own records.”

Prejudices, Rationality, misunderstandings of the apparent conflicts in narratives, and ignorance of the status of Sunnah verses the scholarly opinions in the sight of Islam has made him to blaspheme in his summary that the compilers of hadeeth and scholars all contradict each other. 
The following are the key points used for this discussion.

1. A quote from At-tabri was used to determine the Betrothal
2. A quote from Ibn Hajar to determine the age difference between Aisha[r] and Fathima[r]

3. A quote from few scholars to determine the age difference between Aisha[r] and Asma[r]

4. Time of revelation of Surah al-Qamar

REPLY FOR AT-TABRI’S VIEW
Shanavas quotes At-Tabari for his acceptance of the narration of Hisham bin Urwah as related from Ahmed Ibn Hanbal and Ibn Sad that Ayesha was betrothed at seven
 and the consummation of marriage was at the age of 9 years. And then he refers to At-Tabri’s work in history about the birth of Abu Bakr’s children from Tarikh al-Umam wal-Mamluk that “All four of his (Abu Bakr’s) Children were born of his two wives during the pre-Islamic period.”
 By this he speculates that Aisha might have been born in 610 CE which means she could have been 14 years old when she began to live with Prophet(s) at 624 CE. So comparing this to the At-Tabri’s view based on narration he was termed unreliable and contradicting. Subhanallah
Abu Bakr had 6 children born of 4 wives.

 1. Qateelah bint Abdul Uzzah ibn Azad ibn jaabir ibn Maalik and her children were Abdullah and Asma
2. Umm Rooman bint Aamir ibn Uwaimar and her children were Abdur-Rahman and Aisha

3. Asmaa bint Umaais ibn Ma’bad ibn Al-Haarith and her son was Muhammed

4. Habeebah bint Khaarijah ibn Zaid ibn Abu Zubair and her daughter was Umm Kulthoom

From history what we know is that Umm Kulthoom was born shortly after the demise of her father Abu Bakr[r] this is known from the narration mentioned in At-Tabaqaat of Ibn Sad (3/195). And Muhammed bin Abu Bakr was born during the year of farewell pilgrimage. As for the others besides these their records of birth is not clearly known! 

As for Asma[r], she is said to be about 10 years older to Aisha but what is clear is that she was pregnant with Abdullah while making Hijrah so she must have been older than Aisha. As for the description ‘About 10’ it may be little less or more. These are guess works. What is most correct of saying is as what Shaikh Dr. Ali Muhammed Muhammed As-Sallaabee says “Older than Aisha” and Asma[r] died at 73 AH in about 100 years.   

As for Abdur-Rahman, being the eldest son of Abu Bakr remained polytheist for long time and both had to face a battle that took place between Quraish and Muslims. He embraced Islam at the treaty of Hudaibiyyah. But we don’t have any evidence to support his age

As for Abdullah we only know that he was young enough to gather information of Quraish’s plot and make his way to the cave where both Prophet(s) and Abu Bakr[r] were hiding. 

As for Aisha her age is calculated by the fact that her betrothal took place shortly after Khadijah[r] died and her marriage was consummated when she was 9 years in the 2nd year of Hijrah.
From this what we conclude is that At-Tabari’s views which were supported by narration are acceptable. And the opinion all four children were born during Jahiliyah is weak. Some might have been born during Jahiliyah, but not all of them. Moreover there is no evidence and consensus for this view. As other scholars have also reported that: “she was born into Islam and did not live for a single day in Jahiliyah”
 
AL HAFIZ IBN HAJR’S OPINION FOR FATIMAH[R]’S DATE OF BIRTH
Shanavas estimated Ayesha’s age of marriage to be 12 based on Ibn Hajar’s opinion that Fatima was born at the time Kabah was rebuilt, when Prophet was 35 years old and Fatima being 5 years older to Aisha. 

Fatima’s date of birth is estimated from the opinion of her age at the time of her death. Fatimah died some 5 months or thereabout after the demise of the Prophet(s). And she is reported to have lived for about 24 or 25 years; the maximum is said to have lived for 29 years. Shaikh Sa’d Yusuf Abu Aziz says “the first opinion seems to be more authentic” i.e. 24 years.

Ibn Hajar[r] probably holds the opinion that she died at the age of 29 for which he estimated the time of her birth to time of rebuilding the Kabah. But Alhamdulilah other scholars have also mentioned that she was born shortly before prophethood.  
AGE DIFFERENCE BETWEEN AISHA[R] AND ASMA[R] 
From the age difference between Asma and Aisha as 10 years and the age of Asma as 100 years by 73 AH. Shanavas calculates this as 100-73=27 so Asma[r] was 27yrs at time of Hijrah and if Aisha is younger by 10 yrs then 27-10=17 i.e. Aisha should have been17 years at the time of Hijrah. Since marriage was consummated at the 2nd year of Hijrah therefore she should have been 19 years at that time. By this Shanavas concludes that Aisha was not married at six years.  
For the age difference between Aisha[r] and Asma[r] we already discussed that in short biography of Asma[r] itself. Since we understand all these figures as approximation, when we say ‘by’ 10 or 100 years this sounds definite. But we explained that there is no clear evidence and there are differences of opinion among the scholars as to the precise reckoning. So it should have been translated as ‘about’ 10 or ‘about’ 100.
If one looks into the examples of Fatimah[r] her life is reported to be 24 or 25 or 29 years. In common usage when information is not precise then it is usually rounded off.  And would be claimed probably as about ‘25 or 30’ or they may say she was 25+ or about 30. Similarly you find Imam Az-Zuhri is reported to be born in 50 AH in Siyar Alam An-Nubala, Khalifah ibn Khayyat says 51 AH in Tahdeeb Al-Kamaal, while Al-Waqidi says 58 AH in Al-Muntazim. So one may summarize all these reports to say he was about 60, or 50+. This is normal. 
The same would be applicable to this issue. Asma[r] could have been 7 - 9 years or 10 - 13 years older to Aisha. Similarly ‘About 100’ would be 90+ or even 100+. So if this becomes clear then we don’t have to speculate onto this to fit the desired number. 

SURAT AL QAMAR
As for Surah Al-Qamar Shanavas quotes A translator of the Bounteous Koran by M.M.Khatib 1985 that this surah was revealed 8 years before Hijrah; while a Hadith from Bukharee in which Aisha states “I was a young girl” By this he argues that when generally accepted tradition states Aisha was born 8 years before hijra, and Aisha[r] herself states that she was young girl during this revelation, so the question would be was she an infant 8 years before hijrah or was she a young girl? And Shanavas further states assuming Aisha[r] to be 6-13 years (from the understanding of the Arabic word ‘Jariyyah’) at the time of revelation: If she was around 6-13 years of age 8 years before hijrah then she should have been 14-21 years at the time of her marriage to the Prophet[s]. Therefore Shanavas says, “This tradition contradicts the marriage age of Aisha at the age of nine.”

The answer to the time of revelation of Suratul Qamar is found in the question itself! Where Aisha Stated “I was young playful girl” Actually a person from Iraq came to Aisha to confirm the order of the Suwar (Plural of Surah) in the Quran to which Aisha referring to the Ayah # 46 of Surah Al-Qamar and said: “While I was young girl of playing age, the following verse was revealed in Makkah to Muhammed(s)”
 It is by like of this identification to several incidents including the periods of revelations were identified in Islam.
 The opinion of M.M.Khatib that this revelation was 8 years before hijrah is after all an opinion and that is not an evidence for us. So we cannot criticize the narrations by mere opinion. And moreover there is no consensus for this view as another translator Dr.Muhammed farooq-i-Azam Malik states: “The incident of the Shaqq-al-Qamar (Splitting of the moon) that is mentioned in it, determines its period of revelation precisely. This incident took place in Mina in Makkah five years before the Prophet’s migration to Madinah.”
 
Therefore the actual time of revelation is as indicated in the hadeeth by Aisha that it was during her Young playful age this Surah was revealed. And we don’t have to get into the speculation of what could be the age of ‘Young playful girl’ would be? 
As for Shanavas’s opinion of age for jarriyah as 6-13 years we don’t agree with this; it is left for the readers to decide as to what they consider as young playful age. But one can consider the following facts as to who cannot be considered infants. If you are a frequent flier you would know that the infantry ticket is not valid for 2+. And the kids of aged 3 years are granted admission in schools for LKG and 2 years are also eligible for play schools prior to the LKG.          
ARABIC TERMINOLOGY
Again Shanavas speculates much for the meaning of Bikr from the hadeeth in Musnad of Imam Ahmed ibn Hanbal. Sufficient for us to say is that he is deceiving by selective quotes because when Khawla said: “Will you not marry, O Messenger of Allah?” He said “Whom?” “If you wish, a virgin and if you wish, a women who has been married before.” Shanavas conveniently stops with this partial quotation and argued that “in Arabic language Virgin is not used for an immature 9 year old girl”.  
The continuation of the quote has answer to the understanding and application of Virgin. When Aisha’s name was made known; After thinking for a long time, the Messenger of Allah(s) said: “Walakin Aishatu Matadhalu Sagiratus Sinni – But Aisha is still a small Child.” Khawlah[r] said: “You may propose to her, then leave her in her parent’s house until she is of marriageable age.” He said: “Then go and mention my Proposal to them.”
  
Here the understanding of the Prophet(s) and the Khawlah[r] is very clear with regards to Aisha[r] being a small child was referred as Virgin. Therefore the claim of Shanavas for Ayesha as an Adult women; is proved false from Prophet’s answer that she is a small child.    

THE BATTLES OF BADR AND UHUD

Based on the principal of western philosophy where men and women are considered equal in everything! An analogy has been made for women’s eligibility in the battle field by the criteria’s of men from the example of Ibn Umar[r].  Note in Islam men and women are not equal in everything. In some areas women are granted certain privileges which are not granted for men. And in others men have certain degree of advantage. This discussion is a topic in itself. Furthermore if this analogy was correct we would have found at least one single report about women either being disqualified or inspected by this criterion. 
It is true that women were not there for sport but to basically render certain help like medical assistance or for food etc… So in this case the basic criteria of eligibility for this job and that of boldly defending the powerful enemy in the battle front would logically vary. In conclusion this analogy does not prove the marriage age to be false.
THE QURANIC TEXT
Aisha’s age of marriage has been debated from the misinterpretation, interpolation, and the fabrication of the Quranic verses. Arguments from the analogy between the criteria for handing over the orphan’s property and that of for marriage as ‘physical and intellectual maturity’ is construed from the verse of the Quran which speaks of ‘testing orphans for their intelligence until they reach the age of marriage’. And another argument was based on the supposed requirement of education prior to marriage, which is deliberately attributed to the noble Quran.

And from these interpolations it was wrongfully concluded that if no responsible Muslim would hand over financial management to a 7 or 9 years old immature girl then Aisha[r] cannot be intellectually or physically fit for marriage. Additional support to this claim of Aisha’s immaturity at 7 or 9 years was claimed from the narrations which describe of Aisha[r] playing with toys. However nothing has been suggested by the end of this discussion as to what age is considered to be the marriageable age according to the Quran. 
In his quest to find out the meaning of the Phrase “until they reach the age of marriage” in exclusion to the explanations given in the authentic narrations; various logics were implied which resulted in misinterpretation of the Glorious Quran. This is the confidence in the human ability to argue and explain. And this is the attitude of all the innovators because Sunnah restricts them from misinterpretation. As the Quran clearly stated, “And we have also sent down to you the Quran, that you may explain clearly to men what is sent down to them, and that they may give thought.”

So let us begin with the tafseer of the Ayat from 5-6 of Surah an-Nisa as the quotes in the article are mixed up and incomplete.
5. “And give not unto the unwise your wealth which Allah has made means of support for you, but feed and clothe them therewith, and speak to them words of kindness and justice.”

6. “And test orphans until they reach the age of marriage; if then you find sound judgment in them, release their property to them, but consume it not wastefully and hastily, fearing that they should grow up. And whoever among guardians is rich, he should take no wages, but if he is poor, let him have for himself what is just and reasonable (according to his Work). And when you release their property to them, take a witness in their presence; and Allah is All Sufficient in taking account.”
  
TAFSEER OF THE ABOVE VERSES
The second Ayah of the two from Surah An-Nisa is an exclusive instruction concerning custodianship of the orphan’s property as Allah Said: “release their property to them, but consume it not wastefully and hastily, fearing that they should grow up… And when you release their property to them, take a witness in their presence; and Allah is All Sufficient in taking account.”
Contrast to the above, the Ayah # 5 speaks of dealing with one’s own wealth as it states “And give not… your wealth which Allah has made a means of support for you.” 

One might want to know as to what difference, does the above distinction matter here. Though both the Ayat collectively speaks about the custodian of the property; the difference is of chalk and cheese. 
In Ayah # 5 the wealth is yours and it is in your responsibility. It also speaks about prohibition of entrusting your wealth to feeble minded people. This ruling sometimes applies due to being young, as young people are not capable of making wise decisions. It also applies in cases of insanity, erratic behavior, and having a weak intellect or religious practice. Therefore this ayah is not essentially referring to immature child alone.
 As for the Ayah # 6, you are the guardian of the orphan’s wealth and its custodianship is valid until the time of the age of marriage which is puberty as Mujahid stated.
 And it is reported from Ali ibn Abi Talib, that he said: “I memorized from the Messenger of Allah[s]: ‘There is no orphan after attaining puberty…”
  On reaching the age of puberty, the child ceases to be legally an “orphan” and therefore should be responsible for his own affairs.
Meanwhile we are commanded to test their intelligence for the capability and if the orphan lacks capability until the age of marriage then Imam Abu Hanifah[r] is of the opinion that his guardian must wait for max 7 years, and he must return the property to him whether he shows capability or not. But Imam Abu Yusuf, Imam Muhammed and Imam ash-Shafi’ee are of the opinion that the case of such a person should be referred to a Muslim Qadi, who would himself arrange for the management of the property of the one who has not acquired the capacity for its proper management.
 And if the orphan is found capable then 2 conditions are applicable for giving back their property i.e. intelligence and puberty as Allah says: “And test orphans until they reach the age of marriage; if then you find judgment in them, release their property to them.”    
MISINTERPRETATION OF THE QURAN

The above distinction was confused by Shanavas when he quotes: “And make not over your property, which Allah has made a means of support for you, to the weak of understanding…” He explains within parenthesis that “And make not over your Property” (property of orphans). It may mean do not add to your property by the orphan’s property (or) “Your Property” in the ayah refers to orphans property.  
The above translation of the verse is probably the distorted version of Abdullah Yusuf Ali who said: “To those weak of understanding make not over your property which Allah hath made a means of support for you but feed and clothe them therewith and speak to them words of kindness and justice.” This translation is correct and even in the commentary Yusuf Ali did not indicate “your wealth” to mean Orphans wealth. 
Further Shanavas carefully edits the Quranic verses to suit his agenda by additions and deletions of the Ayat and also by juxtaposition of both the Ayat to interpret differently. So watch out! Before this he is also guilty of misquoting from Mizan Al- Aitidal and Tehzib at-Tehzib regarding criticism of the narrator.
Shanavas commenting on the two Ayat states, “In the matter of children who lost parents, a Muslim is ordered to feed, clothe, educate, and test them for maturity ‘until the age of marriage’ before entrusting them with management of finances.” It is illustrative from this remark the he doesn’t see any distinction between the two ayat as explained above. He seeks to impress people by the good morals by his remarks but stealthily he is deceiving them.
When Quran said: “but feed and clothe them therewith.” A question arises as to who the pronoun ‘them’ is referred to in the Ayah # 5. Ali bin Abi Talhah said that Ibn Abbas commented, “Do not give your wealth, which Allah has made you responsible for and a means of sustenance to you, to your wife, or children. Rather hold on to your money, take care of it, and be the one who spends on them for clothes, food, and provision.”
 Therefore the pronoun ‘them’ mentioned in the Quran is explained. And this is the correct understanding. Even if orphan is included by this verse as some scholars have suggested but that would mean spending your money upon them and not maintaining the orphan by their own wealth. 
As for the Islam’s instruction to Muslims about care of orphans there are various Ayat and Ahadeeth concerning them. For example Allah describes the quality of the righteous believers by saying: “And they give food inspite of their love for it (or for the love of Him), to the Miskin (the needy), the orphan, and the captive.
 But here the instruction of feeding and clothing should be basically understood by the context of the ayat as explained above.
EDUCATION 

As for the requirement ‘educate them’ which is introduced deliberately before the Phrase ‘until the age of marriage’ to conclude that education is the requirement prior to marriage. And that is further argued by saying, “If a proposal of marrying the immature and yet to be educated seven year old Aisha came to the prophet, he would have rejected it outright because neither the prophet nor the Abu Bakr violate any clause in the Quran.” 
Know that neither the Quran nor any authentic Ahadeeth states the education as a requirement prior to marriage. Educating the women is a responsibility of the father before marriage and it is the responsibility of the husband after marriage. And moreover there is a Hadeeth which proves that the idea of choosing between marriage and education is non-sense. Abu Khaithma reported that Abud-Dardaa[r] said: “Knowledge is achieved through studying, and maturity is achieved through puberty…”
  We know that learning is an ongoing process and seeking knowledge is obligatory upon every Muslim at every age.  

And who dares to say that Aisha - A great scholar of Islamic jurisprudence who narrated about 2210 Ahadeeth was not the product of the Messenger of Allah[s]? So great was her knowledge that Umar bin Al-Khattab, and Ali bin Abi Talib used to consult her in many matters of Islamic jurisprudence. Ibn Hajar says in Fathul-Bari that Aisha was extremely knowledgeable in Islamic jurisprudence-to such an extent that it was said that a quarter of all legal rulings were transmitted from her. Al Miqdad bin Al-Aswad said: “I did not know anyone among the Companions of Messenger of Allah(s) who had more knowledge of poetry or religious obligations than Aisha.” All of this testimony bears witness that Aisha[r] benefitted greatly from her nearness to the Messenger of Allah(s), in addition to her great intelligence, her Zeal for acquiring knowledge and her ability to derive Islamic rulings. 
In conclusion education has never been a barrier for early marriages in Islam. In fact it is narrated from Uthman[r] that the Prophet[s] said: “The best among you (Muslims) are those who learn the Qur'an and teach it.”
  It is only the culture of the Muslims today where the importance to education among women folk has dropped down. And education is only expected of them who go out to work. And also husbands lack in their duty to encourage their better halves from learning. We should all realize that education begins at home; and how can a good nurturing be expected if the mother remains an illiterate?           

PHYSICAL MATURITY
Shanavas in his inclination to prove Aisha’s marriage a myth he states that the Quran demands proof for intellectual and physical maturity before the age of marriage in order to entrust the management of finances. Added to the bunch of his fabrication this is another lie where he says Quran demands “Physical maturity before the age of marriage…” this means that puberty is not the age of marriage. And it also means marriage contract cannot be held with minors. And by this interpolation to the Quran he states in his conclusion: “The marriage of Aisha at the seven years would violate the maturity clause or requirement of the Quran.” by this way Shanavas misleads the readers in various places. He often tries to establish these lies then argue about its fulfillment of various so called conditions before the age of marriage.     
THE MARRIAGEABLE AGE AT PAST AND PRESENT
Historically, the age at which a girl was considered ready to be married has been puberty in all the Semitic religion. And this is stated in the article “Ancient Israelite Marriage Customs” by Jim West, PhD—a Baptist minister. "The wife was to be taken from within the larger family circle (usually at the outset of puberty or around the age of 13) in order to maintain the purity of the family line;"

Gerald Segal while discussing the meaning of the Hebrew word ‘Amlah’ which means ‘young women’ or ‘adolescent female’ says: "It should be noted, however, those in biblical times females married at an early age".
 

Another contemporary reference relating marriage age to puberty is an article on Central Africa, which says:   ". . . women marry soon after puberty"

But in our times the standards for marriage from puberty has been changing over the years and this is clear from the statement in The New Encyclopaedia Britannica:  ". . . in the United States and parts of Europe the association of adult status with sexual maturity as expressed in the term puberty rites has been unwelcome".
 Also Britannica concise encyclopedia says: “adulthood is commonly thought of beginning at the age of 20 or 21.”

Even Shanavas cites the Egyptian law of Muslim marriage act in 1923 which has affixed 16 years for bride and 18 years for grooms. And he further states that the Sharia court in Egypt consolidated the provision of 1923 by not hearing the marriage disputes involving brides less than the determined age. Commenting on this Shanavas says: “Even in the Muslim majority country of EGYPT the child marriages are unacceptable.” Which means a marriage of less than 16 yrs for bride and 18 yrs for groom is considered a “Child Marriage”. 
If you are to consider as to what can be the marriageable age you will find varying numbers throughout the world. For example in U.S (Mostly 18), UK (16 with parental consent), India (21 for males, 18 for females), Paraguay in North America (14 for females and 16 for males) And in Tanzania Penal code provides that persons of “African and Asiatic descent” may marry or permit marriage of a girl under 12 in accordance with their custom or religion if marriage is not intended to be consummated before she is 12 years. Sudan says puberty, with requirement for willing consent of both parties. And Kuwait says puberty and sound mind. Brunei and Yemen has no minimum age for marriages.
 
So who is to decide, what’s right and the wrong? What is illegal in one country is considered legal in the other.                                                
Subhanallah! See how the opinions of men have preceded the narrations even for Some Modern Muslims today for the Prophet(s) said: “O young people! Whoever has the ability to marry should marry, for it helps in lowering ones gaze and guarding ones chastity (i.e. Guards ones private parts against immorality).”
 This noble hadeeth encourages to get married as soon as possible in order to preserve the chastity of the Muslims. If people were prevented from marriage then there will be social corruption on the earth. And this is the reason for which you find fornications increasing in the society. You find dating getting common among boy-friends and girl-friends. Valentine’s Day is becoming popular celebrations among the youth. 
Moreover in some countries we have “Age of Consensual Sex” which means not marriage but by reaching the determined age you can agree to have sex. They say “These laws exist because some teens are not mature enough to know that their actions have consequences”
 and they have a big list for the Age of sexual consent in USA alone. 
In conclusion we can say that Islamic benchmark of puberty has remained the age old pattern for the recognition of adulthood in boys and girls. And it was upon reaching the age of puberty that a person, man or woman, became legally responsible under Islamic Law. At this point, they were allowed to make their own decisions and were held accountable for their actions. And at this age marriages were considered appropriate as their sexual organ matures by then. But all of these are changing today because the way we nurture our children has changed. We pamper our children so much to the extent that these kids never understand and are not prepared to face the realities of life. A result of this is that the eighteen years old is still a girl and not considered to be women. 

If one were to read the articles on Child Marriages you will find that much of the consequences of Child Marriages are related to injustices of humanity in their post marriage life. It is because of these un-Islamic behaviors and patterns of life, have led the majority of the people to speak against marriages at young age. Non Muslims and Muslims alike aren’t aware of the rights of the wife upon her husband. Due to all these issues the authorities have legalized certain age to be appropriate in accordance with the policy of democracy.   
The change in this definition line was also introduced when people changed the simplicity of concepts of Marriage life which existed during the time of Messenger of Allah(s) and made their burdensome customs and rituals of marriage stronger which resulted in the lack of capability in dealing with marriage issues. This is the result for which you will find even in the Muslim matrimonial a big list of requirements which makes marriages sometimes impossible even for those who crossed peaking of puberty.  
PUBERTY

Puberty is defined as “the period of a person’s life during which their sexual organs develop and they become capable of having children.” And the age of puberty according to the majority of the scholars comes when the child has a wet dream. There is a difference of opinion whether pubic hair is considered a sign of adulthood, and the correct opinion is that it is, due to Sunnah supporting this view as Imam Ahmed Ibn Hanbal has narration from Atiyah Al Qurazi and also the four Sunan compilers have recorded narrations on this subject. 

The mark of adolescence in boys; it is either in attaining the age of 15 years, or wet dream, or by inspection of pubic hair whichever of them is earlier will be its sign. And for girls it is her first period of menses; when she is able to give birth to the child. And this is the distinguishing line between a girl and a woman. Tough she may be recognized as the young women.
PRECOCIOUS PUBERTY

Puberty according to medical science it is usually begins around 8-14 years of age.
 But for some kids it can happen much earlier. The medical term for this early development is precocious puberty. This early development can just be naturally an earlier timer in certain kids or it may also be due to medical issue such as hormonal imbalances etc.  
AISHA[R]’S MARRIAGE

Alhamdulilah in case of Aisha[r] it was not the case of precocious puberty as that is clear from the fact that her marriage was consummated at the age of nine years which is the normal time-frame for puberty. As for her marriage contract at the age of six years, then this is permissible in the sense of engagement where contracts may be made but you cannot live with the spouse until she becomes women. It is difficult in our times to explain this sort of marriage because at the onset of marriage-ceremony people began to think of first-night, and honey moon. But this is not the case with Aisha[r]. We might get a glimpse from the statements of advice of Khawlah bint Al-Hakeem to the Prophet(s) who said: “You may propose to her, and leave her in her parent’s house until she is of marriageable age.”
 And there is absolutely no difference of opinion concerning contracting marriage of the young daughter. The disagreement, however exists in the matter whether the daughter has the right to retain the marriage or not, when she turns out to be a women. But she has the right to dissolve her marriage when she becomes women. And detail discussion on consent will follow shortly. As for the consummation of marriage it will be only after the commencement of puberty. 

The evidence for the permissibility of marriage contract to young daughters comes from the fact that the Messenger of Allah(s) himself contracted his marriage to Aisha[r] while she was very young. As Allah states: “You have indeed, in the life of Messenger of Allah, the 'Best Model' for him whose hope is in Allah and the Day of the Hereafter, and who engages himself much in the remembrance of Allah”
 And this action of his was not something exclusive for him because none of the commands either from Quran or his sayings in the Sunnah run contrary to his practice. And the allegations about this incident being a myth has also been uprooted. Therefore this is legislative. 
Since Shanavas seems to be in agreement with Imam Malik ibn Anas [may Allah be pleased with him] we would like to mention his view from Muwatta in his discussion to father stipulating to pay bridal money for his son where he said: “The marriage was affirmed for the son if he was a minor only if he was under the guardianship of his father.”
 Also we have cited the reference earlier that Messenger of Allah[s] encouraged his Ummah to get married in order to save one selves from committing the major crime of immorality.
CONCLUSIONS FROM QURANIC TEXT

In conclusion we say that there is no proof for Shanavas in these ayat to deny the Marriage of Aisha[r] at 6 to be a myth. His arguments were majorly based on interpolation and misinterpretation of the ayat. From the tafseer of the above quranic verses it should be clear that it is only the custodianship of the orphan’s property ceases at the onset of puberty irrespective of their capability. From this we say if the orphan reaches puberty or precocious puberty and if a sound judgment is found in them then their property should be released to them. People may wonder how sound judgment can be possible. We say that this is not something impossible for we have seen accounts of some early success at young age in various fields. 
For example 
1. Dennis Vollmer from USA at the age of six years wrote and illustrated his book ‘Joshua Disobeys’ published in 1968.
 

2. British author Libby Rees (born 1995) was only nine when she wrote ‘Help Hope & Happiness’ which was published in 2005.

3. John J. Stone parker was only four years old in 1989 when he invented star-shaped gadget to prevent ice from spilling out of a drinking-glass. He is the youngest ever holder of a patent.
 
4. Austin Meggitt from USA was only nine years when he invented a device for carrying a baseball bat, ball and glove safely on the handlebars of a bicycle. In 2000 he received US patent # 6,029,874
  

5. Bill Gates born in 1955 an American created his first computer program while still at high school. He co-founded Microsoft at the age of 22 years in 1977 and at 38 years in 1993 he was the richest man on the earth.
 

6. Daniel Jacob Radcliffe was 11 years when he won the role of Harry potter and by the age of 18 years of age he is reported to have earned $ 14 million and in the 19th year he is reported to have earned $39 million from the harry potter films alone.

And Alhamdulilah You can find a big list of young brainchild in various fields which testifies to their soundness of intelligence in various fields even prior to the puberty. And if sound judgment is unfound in the case of an orphan who has reached his age of marriage then the guardian can wait for some more time or handover this case to the Muslim Judge who will in-turn decide his case for him. 
CONSENT IN MARRIAGE
It is true that Consent is one of the integral parts of the marriage as Allah says: “O you who believe! You are not permitted to inherit women against her will.”
 Commenting on this verse Ibn Katheer says: “Before the practice was that when a man dies, his male relatives used to have the right to do whatever they wanted with his wife. If one of them wants, he would marry her, give her in marriage, or prevent her from her marriage, for they had more right to her than her own family. Thereafter this ayah was revealed.”
 

And in addition to this Abu Hurayrah narrated that Prophet(s) said: “A matron should not be given in marriage except after consulting her, and a virgin should not be given in marriage except after her permission.”The People asked, “O Messenger of Allah! How can we take her permission?” He said: Her silence (indicates her permission).”
 
From these we can conclude that consent is the integral part of the marriage contract but there are some exceptions to this rule. For example insanity, and those who have not reached puberty. In case of insanity where a person lacks good judgment permission may not be sought from them. And also permission from minors who have not reached the age of comprehension and maturity may not be sought while contracting the marriage. And there is consensus for this view. This however does not mean that she is forced into marriage. If she is forced or unwilling, then she may or may not retain the marriage once she reaches puberty. For we already stated that marriage of the minors does not make the bride legally accessible to the grooms for consummation of marriage. 
Shaikh Muhammed Naasirud-Deen al-Albani was asked a question: “If a girl has reached the proper age for getting married, can her guardian force her to get married?” He replied: “It is not permissible for the guardian to force her into getting married. So if the girl has not reached the proper age and has been forced to into marriage, she can look for the way to dissolve her marriage after having reached the age of comprehension and maturity. This is because there was a girl that was forced into marriage during the time of Messenger of Allah(s). After the marriage, she went to the Messenger of Allah(s) and said to him: “O Messenger of Allah! My father has married me to a man that I dislike, in order to raise his own status.” So the Messenger of Allah nullified her marriage. Due to this it is not permissible for a girl’s guardian to force her into marriage, regardless if she is a girl who has reached the legitimate age (for marriage) or if she is divorced or if she was married and then lost her husband. Rather it is only required of him to direct her towards that which is most beneficial for her in her affairs of this world and the hereafter…
    

From this we can conclude that if Aisha[r] could have been forced by Abu Bakr[r] in any sense she could have relieved herself from this contract by these provisions of Islam by not opting for it but she approved her consent to marry the Prophet(s) who was older to him by remaining with him until he died.

REPLIES TO THE CHRISTIAN’S ATTACK
It would be appropriate to reply here to the question. “Will you marry your seven year old daughter to a fifty year old man?” 

Though this question is on the personal level specifically addressed to Shanavas but this appears to be a criticism for the marriage bond of the Prophet(s) and Aisha[r]. So we need to explain how can the common sense approve and accept this relationship. 
Before we explain this we need to realize that today the Hollywood culture is the universal culture. Round the clock 24x7 we see from any part of the world what is exactly going on in Hollywood. This has influenced much of our lives and thoughts in Muslim society. 
Shaikh Abdul Azeez Bin Baaz (May Allah be pleased with him) defining Al Ghazwa al fikree (Ideological Attack) said: “This is a modern term which refers to the set of efforts undertaken by a particular nation in order to conquer or influence the other nation, such that (attacked nation) is steered in particular course of direction because of it. It is far more serious than military warfare, since it aims at secrecy, seeking to achieve subtle objectives initially; so that the attacked nation does not perceive it, nor prepares to halt it, nor stand in its way- thereby falling victim of it. The eventual result of this onslaught is that this nation becomes diseased in its thoughts and senses; loving what the enemy loves and hating what they want to hate. It is a chronic disease which attacks nations, doing away with its characteristics, removing its foundation and strength. The nation which is struck by it does not even feel what has hit it, nor what it even is! That is why curing it becomes difficult, and making (the attacked nation) understand the ways of righteousness becomes a struggle. ”
   

It is the from the effects of this Ideological attack, the believes of the author of this article has been reflected where he says: “However Most of people in our Islamic Center of Toledo, including me, would not think of betrothing our seven years daughter to a fifty-two years old man. If a parent agrees to such a wedding, most people, if not all, would look down upon the father and the old husband.” Did not Shanavas affirm in the first Para, “My friend smiled and left me with a thorn in the heart of my faith.” So it is clear from this that the enemies of Islam are working active against Muslims in destroying their foundations and believes. 

And if you see in the entire article of Shanavas, he doesn’t seem to believe in any Hadeeth; he upholds his belief in seeking the guidance from only the Quran in exclusion to the Sunnah. He says: “All Muslims agree that Quran is the book of guidance. So we need to seek the guidance from the Quran to clear the smoke and confusion created by the eminent men of the classical period of Islam in the matters of Aisha’s age at her marriage.” 

You won’t find a statement of this nature from the men of Ahlus-Sunnah Wal-Jamah because we believe that the best of speech is the Book of Allah and the best of guidance is the Sunnah of Muhammed(s). Ash-Shaatibee(790 AH) said in al-Muwaafiqat,4/3, “The word Sunnah is given to whatever has been transmitted from the Prophet(s) particularly regarding that which the Mighty Book has not provided a text for.”
  
When Shanavas states “we need to seek guidance from Quran…” he excludes ‘authentic Sunnah’ as means for guidance. While the Quran is replete with the verses; affirming the implication of understanding the Quran from the Sunnah. 

As Allah says: “Tell the people O Muhammad: "If you sincerely love Allah, then follow me; Allah will also love you and forgive you your sins. For Allah is often Forgiving, Most Merciful. Also tell them, "Obey Allah and His Rasool." Inspite of this, if they turn back then warn them, that Allah does not love the disobedient.”
 Here the Quran emphasizes the obedience to the Prophet(s) besides obedience to Allah
“And we have sent down to you a reminder [i.e. Quran] that you may explain clearly to the people that which is sent down to them”
 here this verse speaks of the Prophets interpretations of the Quran which is the Sunnah. 
“You have indeed, in the life of Messenger of Allah, the 'Best Model' for him whose hope is in Allah and the Day of the Hereafter, and who engages himself much in the remembrance of Allah”
 here again there is a recommendation to read his biography and consider it for guidance. Because applications of certain verses are only possible in acknowledging the reason for revelations, their understanding of the meaning of these ayat as reference stated above. 
“Fight those people of the Book who do not believe in Allah and the Last Day, do not refrain from what has been prohibited by Allah and His Messenger and do not embrace the religion of truth (Al-Islam), until they pay Jizya (protection tax) with their own hands and feel themselves subdued.”
 Allah could have just said: “…do not refrain from what has been prohibited by Allah…and do not embrace the religion of truth.” But rather he added the emphasis by saying: “and his Messenger”.

“Those who follow the Messenger whom they find mentioned in their own (Scriptures); in the law and the Gospel; for he commands for them what is lawful and forbids them from evil he allows them as lawful what is good (and pure) and prohibits them from what is bad (and impure); He releases them from their heavy burdens and from the yokes that are upon them. So it is those who believe in him honor him help him and follow the light which is sent down with him it is they who will prosper."
 Here the Quran says the prosperous are those who follow the Prophet(s) in all his commands, who honor’s him, help him, and those who follow the Quran

There are many more verses of the Quran to this meaning. And Yahya ibn Katheer said: “The Sunnah is decisive over the book of Allah.”
 
In conclusion we affirm the authentic Ahadeeth are the secondary source of Islam which cannot be neglected. From the criticism of the certain sensitive issues, effort has been constant among the Non Muslims to destroy the foundations of Islam. As Allah says, “They seek to extinguish the Light of Allah with their mouths, but Allah will perfect His Light, much as the unbelievers may dislike it.”
 

 And the solution for these ideological attacks lies in sticking to the unified body of the Muslims. For the Isolation will only tear them apart in confusions when matters are not clear; when the right and wrong are juxtaposed. We know from history that the efforts of Christian Missionaries in some African countries over a decade; spending millions of dollars brought them a success of only a family as a convert to Christianity. But in the name of ‘job opportunities’ when these people were made to leave their home land they were very successful in gaining many converts because cultures in the home-land are stronger. So Muslims need to unite otherwise there will be more spilling of this Ummah.
Coming back to the question “Will you marry your seven year old daughter to a fifty year old man?” The answer is in not there in Yes, or No but the answer is in understanding the concept of marriage in Islam.
 Narrated Abu Hurayrah[r]: The Prophet(s) said: “A women is married for four things, her family, status, her beauty, and her religion. So you should take possession of (marry) the religious women (otherwise) you will be a loser.”

Abu Hurayrah Narrated that the Messenger of Allah(s) said: “When someone whose religion and character you are pleased with proposes to (someone under the care) of one of you, then marry to him. If you do not do so, then there will be turmoil (fitnah) in the land and abounding discord (Fasad).”
 
From the above narrations it becomes clear that Islamic system of marriage is not purely based upon the foundations of need for human sexuality rather its main aim is to make a bond with such spouses who would coordinate with each other in attaining salvation in the life hereafter. So if a proposal from such suitor comes to one of us whose religion and character we are pleased with; then we are advised to approve such proposals. In doing so, taking the consent of the bride and the groom the age difference does not become a barrier for the Muslims. And if there is consent from both the parties then it is not permissible for the guardians to prevent them from marrying. Otherwise as said, there would be fitnah and fasad in the land. 

The reason for Prophet’s proposal to Aisha[r] was neither her family lineage nor was it his desire for her. For the reason as to why the Prophet(s) agreed to marry her is found in the narration of Aisha[r] that Prophet(s) said: “You have been shown to me twice in my dreams. A man was carrying you in a silken cloth and said to me, ‘This is your wife.’ I uncovered it and behold, it was you. I said to myself, ‘if this dream is from Allah, He will cause it to come true.’”
 So when the suggestions of marriage to Aisha[r] came from Khawlah, Prophet[s] thought for a long time because she was still a small child but eventually agreed to send the proposal. After which this marriage took place by the consent of both the parties. And we know that Aisha[r] was the only virgin whom the Prophet(s) married. And all the other marriages of the Prophet reading through the Islamic history would reveal its purpose behind and declare Prophet’s innocence from the blasphemies of being pedophile  
A question remains as to what was the wisdom behind this incident in asking the Prophet to marry the young Aisha[r]. It was only due to her young age and her nearness to the Prophet(s) for very long time much Sunnah of the Prophet(s) including his personal life was transmitted to the next generation. 

CONCLUSION

In conclusion we say that Aisha[r] was 6 years and few months old which some narrators counted as 7 years bride as reported in some narrations. Her marriage was consummated at the age of 9 years after she reached the age of puberty. And all the efforts to distort the Islamic History have been exposed and it is left for the readers to decide for themselves. And we conclude this treatise by the verse of the Quran which states, “We fling the truth against the falsehood, so it destroys it and behold it (falsehood) is vanished.”

Regards
Kashif Ibn Sharfulhaq.
haqqonline@yahoo.in
(Reviewed By Sheikh Faiyaz Alam)
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