
Galatians: A Study in Freedom 
 
 

Outline 
 
Part I: Personal 
 
Week 1: Background, history, greeting from Paul Gal. 1:1-5 
Week 2: No other gospel; Paul’s concern for the Galatians Gal. 1:6-10; 4:8-20 
Week 3: Paul’s apostleship Gal. 1:11 – 2:10 
Week 4: Freedom from the law; the law’s purpose Gal. 2:11-21; 

3:19-26 
 
 
Part II: Doctrinal 
 
Week 5: Justification through faith; Christ, our curse Gal. 3:1-18 
Week 6: Our adoption as children; our position as heirs Gal. 3:27 – 4:7 
Week 7: Sarah & Hagar and the two covenants Gal. 4:21-31 
 
 
Part III: Practical 
 
Week 8: Free … or fallen from grace? Gal. 5:1-15 
Week 9: Spirit vs. flesh; sowing and reaping Gal. 5:16 – 6:10 
Week 10: No boasting allowed – except about the cross Gal. 6:11-18 
   
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Copyright 2008 by Rob Phillips 





Galatians: A Study in Freedom 
 
 


Week One: Background, History, Greeting from Paul 
Galatians 1:1-5 


 
In this session we’ll consider three key questions: 


• Where were the Galatian churches located? 
• Who were the Galatians? 
• Who were the Judaizers and what did they teach? 


 
Where were the Galatian churches located? 
  
During the first century, the term Galatia was used two ways. Geographically, it referred to the 
northern part of the central plateau of Asia Minor where the Gauls lived in a rural environment 
(they had left their home in southern Europe several hundred years earlier). Politically, it referred 
to the Roman province of Galatia, which included the northern region as well as South Galatia, a 
more densely populated region with bustling cities and a major east-west highway. 
 
The Galatian churches almost certainly were located in the south, and Paul’s letter likely was 
written to the churches in the cities of Pisidian Antioch, Iconium, Lystra, and Derbe. 
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Who were the Galatians? 
 
The Galatians to whom Paul wrote, for the most part, were Jews and Greeks of the bustling cities 
situated on the highways of commerce and government. According to scholar Kenneth Wuest, 
“It was Paul’s practice to establish groups of churches around the capitals of the Roman 
provinces, link those centers together by chains of churches along the principal roads, and so 
bring into being an ecclesiastical organization closely corresponding to the divisions of the 
Roman Empire. He made the provincial capitals of Pisidian Antioch, Corinth, and Ephesus, the 
centers of church life, as they were centers of imperial administration, and surrounded each with 
its group of dependent churches” (Word Studies in the Greek New Testament, Vol. I, Galatians in 
the Greek New Testament, p. 13). 
 
Many Galatian Gentiles flocked to Jewish synagogues and embraced the religion’s ethics, which 
were a vast improvement over the sensuous paganism of the day, but they rejected the Jewish 
sacrificial system that focused on the Temple in Jerusalem. The Jewish leaders taught that 
Messiah was coming, but as Paul preached the gospel, many Jews and Greeks alike came to 
understand that Jesus of Nazareth was the promised Messiah. More importantly, He was the 
Savior of the world. 
 
 
Who were the Judaizers and what did they teach? 
 
It may be said that the Judaizers began with Cain, the brother of Abel and the son of Adam and 
Eve. Cain rejected the concept of salvation through faith in the coming “seed of woman” 
(Messiah) as expressed in the blood sacrifices God taught Adam to observe, and substituted his 
own personal merit, which God rejected. Throughout the Old Testament, many Jews observed 
the sacrificial rituals apart from faith in the coming Lamb of God and thereby missed the 
salvation offered by God’s grace. By the time Jesus the Messiah was born of a virgin, the 
Pharisees, Sadducees and Herodians typified the corrupt form of Judaism that placed an 
emphasis on good works for salvation. 
 
After the ascension of Jesus and the birth of the church on the day of Pentecost, there were two 
main attacks on the New Testament truth of salvation by faith alone in Christ. One attack was to 
substitute good works for faith, which Paul’s letter to the Galatians addressed. The second attack 
was an effort to invalidate the finished work of Christ by urging the Jewish wing of the church to 
return to the sacrificial rituals; the letter to the Hebrews addressed this. The Judaizers, therefore, 
were unsaved Jews seeking to maintain the corrupt Temple rituals that required blood atonement 
for sin (no longer necessary since Jesus’ death paid the sin debt for all mankind) and emphasized 
human effort for obtaining favor with God. Naturally, their efforts would be directed largely at 
the church, which was spreading rapidly throughout the world. 
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In Philippians 3:2-6, Paul warns the church about the Judaizers, whom he calls “dogs,” a Greek 
word of contempt, and “evil workers.” He also speaks of them as “the concision,” a Greek term 
used only here in the New Testament. Just as pagan priests mutilated their bodies, which the 
Mosaic Law forbade, the Judaizers mutilated the gospel by substituting works for grace. Paul 
then touches on four “works” the Judaizers relied on for acceptance with God: circumcision 
(Acts 15:1); being “of the stock of Israel;” ecclesiastical position; and faithful observance of the 
law. 
 
In addition to circumcision and obedience to the Mosaic Law, the Judaizers taught that it was 
necessary for the Galatian Christians to keep the Jewish feasts (Gal. 4:10). 
 
It’s important to note that the Judaizers are distinct from other Jewish non-believers. While the 
others rejected Jesus as Messiah and persecuted Jewish Christians, the Judaizers infiltrated the 
church and sought to corrupt it by establishing a form of legalism that required works for 
salvation. The first was an attack from the outside; the second, from the inside.  
 
The Judaizers used two primary methods to battle Paul. First, they tried to undermine Paul’s 
position as an apostle. Second, they tried to substitute a salvation-by-works system for the simple 
and true teaching of salvation by grace through faith in Christ. Paul found it necessary to counter 
this by defending his apostolic authority (Gal. 1-2); to show that salvation has always been of 
grace and not of works (Gal. 3-4); and to introduce some corrective measures (Gal. 5-6). 
 
The inroads of the Judaizers into the Galatian churches took place during Paul’s third missionary 
journey. Paul was either in Macedonia or Greece at the time, and it was probably 55 or 56 A.D. 
 
 
Paul’s greeting (Gal. 1:1-5) 
 
Paul immediately establishes himself as “an apostle,” a frontal assault on the Judaizers who 
challenged his authority. The word “apostle” comes from the Greek apostolos, used of a 
messenger or an envoy provided with credentials. The English word “ambassador” would be a 
good translation. Further, Paul makes it clear his apostleship did not originate from man, nor was 
mankind the agent God used to call him into service; rather, Jesus Himself and God the Father 
chose Paul to be an apostle. In addition, the phrase, “… and all the brothers who are with me” is 
used to demonstrate that Paul is not alone in his stand on the doctrine of grace. 
 
Paul’s reference to Jesus, “Who gave Himself for our sins …” (v. 4) is to remind the Galatians 
they were practically ignoring Christ’s substitutionary death. “To rescue us from this present evil 
age …” drives home Paul’s point that the gospel – the death, burial and resurrection of Christ – 
is deliverance from sin’s bondage. Christ does not remove us from this present evil age, but He 
rescues us from its power. As believers, we are still in the world but not of it. 
 
 
Next week: “No other gospel; Paul’s concern for the Galatians” (Gal. 1:1-6; 4:8-20) 
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Galatians: A Study in Freedom 
 
 


Week Ten: No boasting allowed – except about the cross 
Galatians 6:11-18 


 
In this session, which features Paul’s closing exhortation, we’ll consider three key 
questions: 


• Why does Paul go out of his way to tell the Galatians he has written with large letters in 
his own hand? 


• What does Paul say is the true motive of the Judaizers? 
• How can Paul, or any believer, say “the world has been crucified to me?” 


 
 
Why does Paul go out of his way to tell the Galatians he has written with large letters in his 
own hand? 
 
Gal. 6:11. Paul normally dictated his letters – to Tertius, Sosthenes, Timothy or Silvanus – and 
then concluded each epistle with a brief message in his own handwriting. This was one way to 
ensure the authenticity of his letters, since we know of at least one occasion in which a forged 
letter was sent to the Thessalonians, telling them the Great Tribulation was upon them (2 Thess. 
2:1-2). In this case, some scholars believe Paul wrote the entire letter to the Galatians in his own 
hand: “Look at what large letters I have written to you in my own handwriting” (v. 11). If so, 
Paul likely believed the situation was so grave, it required the greatest personal touch he could 
provide through his writing. Because Paul probably suffered from ophthalmia, the Oriental eye 
disease that gave him a grotesque appearance and rendered him virtually blind, he wrote in large, 
one-inch-high letters characteristic of a professional scribe rather than the smaller cursive letters 
more commonly used by other educated writers. 
 
 
What does Paul say is the true motive of the Judaizers? 
 
Gal. 6:12-13. Paul takes off the gloves in this closing exhortation and charges the Judaizers with 
hypocrisy and cowardice. They are hypocrites, says Paul, because they compel the Gentile 
believers to live according to the law when they can’t do it themselves – in fact, no one can. And 
they are cowards because they embrace the law only to escape persecution from their Jewish 
brethren who have rejected Jesus as Messiah. The phrase “to make a good showing” (v. 12) 
literally means “to present a good looking face.” The Judaizers are seeking to corrupt the 
Galatian Christians with a false doctrine of works-based salvation. At the same time, they do not 
want the Jews who still practice temple rituals to think they have embraced salvation by grace 
just because they are associated with the church. In effect, the Judaizers want it both ways, and 
both ways are wrong. Paul calls their actions what they are – hypocrisy and cowardice. 
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How can Paul, or any believer, say “the world has been crucified to me?” 
 
Gal. 6:14. Paul contrasts the boasting of the Judaizers – “they want you to be circumcised in 
order to boast about your flesh” (v. 13) – with his boasting about the cross of Christ. While Paul 
often holds himself up as an example for believers to follow, sometimes daring to “boast” about 
his accomplishments and afflictions (see 2 Cor. 11), he does so in order to establish that it is God 
working through him, not him working to obtain favor with God. For Paul, it all comes down to 
the cross. Jesus, the eternal Son of God, the Creator, humbled Himself and bore our sins at 
Calvary. Apart from that divine work, no person could be saved. So Paul proudly declares, “I 
will never boast of anything except the cross of our Lord Jesus Christ” (v. 14). By “cross,” Paul 
refers to Jesus’ full work of redemption – His death, burial and resurrection (see 1 Cor. 15:3-4). 
 
When Paul says, “the world has been crucified to me, and I to the world” (v. 14), the “world” he 
speaks of is the one he knew before he was saved – a world in which he relied on his Jewish 
heritage, Pharisaic traditions and zeal for the law in order to be acceptable to God (see Phil. 3:4-
7). It is a world that no longer appeals to him because he enjoys a personal relationship with 
Jesus Christ, based on His finished work on the cross and His gracious offer of salvation by 
grace. Just as Paul’s sins, and ours, were judged at the cross and our sin debt removed, our old 
manner of living is no longer held against us and no longer appeals to us. This is the work of 
God and cannot be achieved through circumcision or any other deed. What matters, Paul says, is 
“a new creation” (v. 15; see 2 Cor. 5:17). 
 
 
 
This concludes our study of Paul’s letter to the Galatians. 
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Week Two: No other gospel; Paul’s concern for the Galatians 
Galatians 1:6-10; 4:8-20 


 
In this session we’ll consider two key questions: 


• What is the “other gospel” to which Paul refers? 
• Why does Paul appeal to the past to deal with the church’s current problems? 


 
 
What is the “other gospel” to which Paul refers? 
  
Gal. 1:6-10.  Writing about the Judaizers, Paul uses two Greek words that mean “another” in 
verses 6-7. The first is heteros, which means another of a different kind; the second is allos, 
which means another of the same kind. Heteros sometimes is used, not just to indicate a 
difference, but to emphasize that what is different also is evil. In other words, because the 
Galatians were embracing “another” (heteros) gospel, that gospel was inherently bad. The word 
“heterodoxy” comes from this Greek word and means false doctrine (heteros = another in a bad 
sense; doxy = opinion). When Paul tells the Galatians they are turning to a heteros gospel, he 
means they are turning to a gospel that is false in its doctrine. In fact, he introduces a 
contradiction in terms – “false good news” (heteros = another in a bad sense; euaggelion = good 
news). 
 
The second word, allos, means another of the same kind. Paul emphatically states that the 
salvation-by-works teaching of the Judaizers is more than just a false gospel; it is no gospel at 
all. There is only one way a sinful person can be forgiven of sins and restored to a right 
relationship with God, and that way is Jesus (John 14:6). 
 
Paul says the Judaizers “are troubling you and want to change the gospel of Christ” (v.7 HCSB). 
The word “troubling” is from the Greek torasso and means “to disturb mentally” with 
excitement, perplexity and fear. The Judaizers were still active in Galatia at the time of Paul’s 
writing, so he writes to combat their work before it succeeds in “troubling” believers to embrace 
a false gospel. The Judaizers, as Jewish unbelievers, had infiltrated the churches of Galatia and 
sought to replace the gospel of grace with an enslaving false gospel of works. Paul writes with 
urgency to stop them in their tracks. 
 
In verse 8, Paul’s use of “we” is meant to include his colleagues Barnabus, Silas and Timothy to 
demonstrate that the controversy is not between one teacher and another, but between truth and 
error. His statement, “… or an angel from heaven,” is not meant to refer to those who serve God 
in the heavenly realm, for Paul knows that the gospel has been entrusted to men and not to 
angels. Probably he is referring to what happened in Acts 14:8-18 at Lystra, where the 
Lycaonians witnessed the healing of an impotent man. As a result, they believed Barnabus was 
the chief of the Greek gods, Zeus, and Paul was Hermes, the messenger and interpreter of the 
gods. Paul looks back to the day when the Galatians received him as a messenger of the gods. 
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In any case, he emphatically states that any evangelizing beyond the bounds of what Paul has 
already taught – salvation by grace alone through faith in Christ – is false evangelizing, and the 
one who engages in it should be condemned. The phrase, “a curse be on him!” (v. 8 HCSB) uses 
the term anathema, which means a person or thing set apart and devoted to destruction in hell. 
 
“As we have said before …” (v. 9 HCSB) does not refer to what Paul has just written in verse 8, 
but rather goes back to an earlier time in which the Galatians were warned about false teachings. 
The words “said before” come from the Greek prolego and mean “to say beforehand, to predict.”  
 
In summary, the “other gospel” to which Paul refers is the “false good news” of the Judaizers in 
which circumcision and other works of the law are added to faith in Christ as requirements for 
salvation. 
 
 
Why does Paul appeal to the past to deal with the church’s current problems? 
 
Gal. 4:8-20.  Paul implores the Galatians to remember the past in order to set the evil work of 
the Judaizers in context. First, he reminds the Galatians of their former enslavement to false gods 
(see Acts 14:9-18), which in other passages he identifies as demons (1 Cor. 8:5-6, 10; 10:19-20; 
Col. 2:15). Being set free by Christ, do they now want to become enslaved again – this time to 
legalism? Next, Paul reminds the Galatians that they once treated him with tender kindness, 
receiving him “as an angel of God, as Christ Jesus” (v. 14). Having once gladly received him as 
an apostle, do they now want to reject him in favor of false teachers who are enslaving them? 
 
A look at some key words and phrases: 
 
“Weak and bankrupt elemental forces …” (v. 9). Paul compares heathenism with Judaism in this 
verse – not that they are theologically equal, but that neither the worship of false gods nor the 
rituals of Judaism are able to save a person. A person is saved only by the grace of God through 
faith in Jesus Christ. 
 
“My labor for you …” (v. 11). Martin Luther said of this verse, “These words of Paul breathe 
tears.” The word “labor” is from kopiao, which means “to labor to the point of exhaustion.” It’s 
not that Paul worried the Galatians might one day embrace the false teachings of the Judaizers; 
he was fearful they already had, and so he says, “perhaps my labor for you has been wasted.” 
 
“I preached the gospel to you in physical weakness …” (v. 13).  When Paul came to Pisidian 
Antioch the first time, it was not to evangelize but to pass through. But an illness set him back 
and the Galatians cared for him. His sick bed became his pulpit. It appears the illness he suffered 
had to do with his vision, for Paul mentions in verse 15 that the Galatians “would have torn out 
your eyes and given them to me,” and in 6:11 he says, “Look at what large letters I have written 
to you in my own handwriting.” In the lowlands of Pamphylia, through which Paul had passed 
on the way to Pisidian Antioch, an eye disease called ophthalmia was widespread. It gave a 
person a repulsive appearance. If this is what Paul had, he recalls how tenderly the Galatians 
cared for him. 
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“Have I now become your enemy …? (v. 16). The word “enemy” comes from echthros and 
means one who is hostile toward another. Paul, once received as Christ Himself despite an 
apparently hideous appearance due to an eye disease, is now the object of the Galatians’ hostility 
– not because of his physical appearance, but because he is telling them the truth. 
 
“They are enthusiastic about you … (v. 17). “They” means the Judaizers. The fact that Paul does 
not mention them by name reveals how irritated he is with these false teachers; he can’t bring 
himself to speak their name. Paul says the Judaizers are courting the Galatians, like a man courts 
a woman, but without noble intent. Instead, they are seeking to isolate the Galatians from the 
gospel of grace and, perhaps, from Paul and make the Galatians totally dependent upon them for 
doctrine and fellowship. 
 
“I am in the pains of childbirth for you until Christ is formed in you …” (v. 19). Paul 
acknowledges that warm relationships, in and of themselves, are good things, providing there is 
honesty and selflessness involved. Unlike the Judaizers, who courted the Galatians for their own 
gain, Paul wished only to use his relationship with the Galatians to bring them into closer 
fellowship with Christ. The word “formed” is from morphoo, which refers to the act of giving 
outward expression to one’s inner nature. Paul acknowledges that the Galatians are saved, but 
under the influence of the Judaizers, they are bearing little, if any, Christian fruit. 
 
“I don’t know what to do about you” (v. 20). Paul is perplexed and feels powerless, desiring to 
be with the Galatians personally to more gently but firmly make his case.  
 
Next week: Paul’s apostleship (Gal. 1:11 – 2:10). 
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Week Three: Paul’s Apostleship 
Galatians 1:11 – 2:10 


 
In this session we’ll consider three key questions: 


• Why does Paul feel it’s necessary to defend his apostleship? 
• How and why does he distinguish his apostleship from that of the other apostles? 
• What is Paul’s relationship with the other apostles? 


 
Why does Paul feel it’s necessary to defend his apostleship? 
  
Evidently, the Judaizers have sought to discredit Paul in order to negate the gospel of grace he 
preaches. Paul and the true gospel are so closely related in the minds of the Galatians that for the 
Judaizers to successfully draw them away with their false doctrine, they must undermine Paul’s 
authority as one whom Christ has chosen and sent.  
 
Keep in mind (from week one) that the word “apostle” comes from the Greek apostolos, used of 
a messenger or an envoy provided with credentials. The English word “ambassador” would be a 
good translation. The Greek word apo means “from,” and the word stello means “to send,” so the 
word “apostle” refers to one who is sent on a mission to represent the sender – in this case, Jesus 
Christ. 
 
 
How and why does he distinguish his apostleship from that of the other apostles? 
 
Gal. 1:11-12. Paul begins by reminding the Galatians of what he has written in verse 1 – that the 
gospel he preaches, like his apostleship, is different because it came directly by revelation from 
the resurrected Christ. In verse 11 he states, “… the gospel preached by me is not based on a 
human point of view.” He emphatically sets himself apart from other evangelists and teachers in 
verse 12: “For I did not receive it (the gospel) from a human source, and I was not taught it, but 
it came by a revelation from Jesus Christ.” The Judaizers had declared Paul’s apostleship 
inferior. Paul strongly refutes this. Further, Paul uses two terms to distinguish the manner in 
which he received the gospel from the way the Galatians and other Christians had received it. 
First, he did not “receive” (paralambano) it from a human source, in normal conversations. 
Second, he was not “taught” (didasko) it through normal human instruction. Not even the 
Judaizers could match Paul’s claim to receive direct and special revelation from God. 
 
Gal. 1:13-14. Paul says his previous education in a strict, ritualistic and legalistic brand of 
Judaism could not have been responsible for his teaching of grace, because it was opposed to the 
good news. When he says, “For you have heard about my former way of life …” (v. 13), he is 
following the habit of sharing his history as a persecutor (see Acts 22 and 26). It’s important to 
note that the Pharisaic Judaism of Paul’s day was a hollow ethical cult in which salvation was 
based on good works and the sacrifices were mere ritual.  
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Gal. 1:15-17. Paul could not have learned the gospel from the Twelve because he kept apart 
from them for a long time after his conversion. As a preview to this point, Paul says, “God, who 
from my mother’s womb set me apart …” (v. 15). The Greek word for “set apart” is aphorizo, 
which means God had chosen Paul and devoted him to a special purpose even before he was 
born. We find this of others in scripture – Samson (Judges 16:17) and John the Baptist (Luke 
1:15), for example. Paul’s point is that his apostleship came from God and not from men. He 
goes on to say God set him apart to “preach Him among the Gentiles,” indicating that God’s 
intent from eternity past was to save Jew and Gentile alike. While Peter would be His apostle to 
the Jews (Gal. 2:7), Paul would be His apostle to the Gentiles. No mere human being made this 
decision.  
 
Having established his calling, Paul now says that following his conversion, “I did not 
immediately consult with anyone” (v. 16). He did not seek a human interpretation of Christ’s 
revelation, as the pagans of Galatia would consult soothsayers. Nor did he “go up to Jerusalem to 
those who had become apostles” before him (v. 17). Rather, Paul says, he went to Arabia, 
apparently for the purpose of being alone with God. The revelation of Jesus Christ had blown 
away Paul’s Pharisaic house of cards, and in its place had established a new foundation upon 
which to build the gospel of grace. Probably, Paul took considerable time restudying the Old 
Testament and, under the guidance of the Holy Spirit, saw the scriptures foreshadow the Messiah 
– suffering servant, Lamb of God, mighty God – who was fulfilled in the very Jesus he had 
persecuted. 
 
We don’t know exactly in Arabia where Paul went. It was a vast peninsula bordered by the Red 
Sea on the southwest, the Persian Gulf on the southeast, and the Euphrates River on the 
northeast. He would not have had to venture far from Damascus to be alone in this arid country. 
 
Gal. 1:18-24. Paul further asserts that when he did go up to Jerusalem, he only saw Peter and 
James and “remained personally unknown to the Judean churches in Christ” (v. 22). The words 
“after three years” refer to the period of time after his conversion, according to scholar Kenneth 
Wuest. Paul wants the Galatians to understand his independence from the apostles during his 
early Christian life. Paul had been driven out of Damascus (Acts 9:19-25) and went to see Peter, 
perhaps to seek a new area of ministry, but his stay in Jerusalem was abruptly terminated 
because the Hellenistic Jews were seeking his life (Acts 9:19). Also, Jesus appeared to him in the 
temple and told him the Jerusalem Jews would not receive his ministry (Acts 22:17-18). James 
was the Lord’s brother and moderator of the Jerusalem church (Acts 15:13, 21:18) but was not 
one of the Twelve. 
 
Verse 21 covers a period of about 10 years in Paul’s ministry. He spent that time around Tarsus 
and Antioch, in Cyprus and Asia Minor. This is significant, because if Paul had been under the 
supervision of the Twelve, he no doubt would have been assigned to Judea. All that the Judean 
churches kept constantly hearing about Paul was that the former persecutor of the faith was now 
one of its most passionate preachers. The news stirred them to glorify God. 
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What is Paul’s relationship with the other apostles? 
 
Gal. 2:1-10. For the first 14 years of Paul’s Christian life, he matured and served largely in 
independence from the other apostles. The visit to Jerusalem mentioned here is probably at the 
time of the church council spoken of in Acts 15:1-29. Paul, who brought the Gentile Titus with 
him as case study, did not come in submission to the other apostles but as one of them. James, 
Peter, and John received Paul as an equal and agreed with Paul that salvation is by God’s grace, 
received through faith, apart from any human effort such as circumcision. Paul adds that the 
whole incident occurred because of “false brothers smuggled in” – Judaizers who had infiltrated 
the Jerusalem council with the hostile intent of spying on Christian liberty to find its weak points 
in order to enslave believers with the chains of legalism. In fact, Paul says the goal of the 
Judaizers was to reduce Christians to abject slavery to the law (katadouloo – bring into bondage). 
But, Paul says, “we did not yield in submission to these people for even an hour” (v. 5). At stake 
in Jerusalem was whether Christianity was merely a modified form of legalistic Judaism or a 
system of pure grace. Justification by faith was on trial. A verdict for circumcision would have 
overturned sound doctrine. So Paul, with Titus as Exhibit A, stood before the council as an equal 
and gave no ground. 
 
Paul means no disrespect when he comments in verse 6, “… what they (the leaders of the 
Jerusalem council) were makes to difference to me; God does not show favoritism …” He is 
simply declaring once again that his apostleship was not derived from any human source. He 
goes on to say that the leaders in Jerusalem – including James (Jesus’ half brother and leader of 
the Jerusalem church), Peter and John – acknowledged  his apostleship to the Gentiles to be on 
par with Peter’s apostleship to the Jews (vv. 7-8). Further, they extended to Paul and Barnabus 
“the right hand of fellowship” (v. 9). The Hebrews and Greeks were known to offer their right 
hands as a pledge of friendship or agreement. Persians, Romans and others engaged in similar 
customs. Some Roman coins featured the image of two hands clasped with various inscriptions 
speaking of agreement. In Paul’s case, the right hand of fellowship was a pledge by both he and 
the Jerusalem council to share the same gospel with two distinct groups, Jews and Gentiles. 
Equally important, it recognized apostolic equality. This agreement did not forbid Paul from 
ministering to Jews; Paul’s custom was to preach to the Jews first in each city he visited. Nor did 
it prevent Peter from sharing the gospel with non-Jews as he did in the house of Cornelius and 
the church in Syrian Antioch. But it acknowledged that God’s call to ministry was equally 
authoritative in the lives of both Peter and Paul. 
 
 
Next week: “Freedom from the law; the law’s purpose (Galatians 2:11-21; 3:19-26) 
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Week Four: Freedom from the law; the law’s purpose 
Galatians 2:11-21; 3:19-26 


 
In this session we’ll consider three key questions: 


• What was Paul’s dispute with Peter, and why does he tell the Galatians about it? 
• Is it possible that Christ died for nothing? 
• What good is the law if it can’t save us? 


 
 
What was Paul’s dispute with Peter, and why does he tell the Galatians about it? 
  
Gal. 2:11-14.  God had given the Jews certain dietary restrictions, in part to promote their good 
health, but even more importantly to separate the Jewish race through which the Savior would be 
born. But the cross made this legislation of no further value, as God showed Peter on the rooftop 
of Simon the tanner, with the result being that he went into the home of the Gentile Cornelius 
(Acts 10). This incident occurred before the events Paul refers to in Galatians 2. So, when Peter 
visited the church in Antioch, he saw Jews and Gentiles eating together, and he joined them. But 
when certain Jews from the Jerusalem church came as representatives of James, they accused 
him of abandoning the Levitical restrictions, and under pressure Peter gradually drew away from 
the Gentile table until he stopped eating there entirely. Others followed his example, resulting in 
dissention in the church. Paul confronted Peter with this hypocrisy and now tells the Galatians 
about it for two reasons: 1) to show he did not take orders from the Jerusalem apostles, and 2) to 
demonstrate that his apostolic position gave him the right to stand openly against the other 
apostles in matters of conduct. This anecdote clearly demonstrates Paul’s independence as an 
apostle. 
 
It is important to note Paul’s mention of Barnabus in verse 13. The great encourager and fellow 
evangelist with Paul of the Gentiles had fallen into the same hypocritical pattern as Peter. This 
truly stung Paul and perhaps contributed to the separation between the two (Acts 15:39).  
 
Paul’s language is exceptionally strong. He not only accused Peter and Barnabus of “hypocrisy,” 
but charged them with “deviating (literally walking with crooked feet) from the truth of the 
gospel” (v. 14). They were wrong in two respects. First, they insisted that the dietary restrictions 
under the old covenant were still valid. Second, they compelled Gentile believers to embrace 
these obsolete restrictions.  
 
 
Is it possible that Christ died for nothing? 
 
Gal. 2:15-21. Note the number of times Paul uses key words and phrases in verses 15-21 
(Holman CSB) to emphasize the value of Christ’s sacrificial death: 


• Sin/sinner/lawbreaker (4) – all people, Jew and Gentile alike, violate God’s perfect and 
holy standards. 
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• Justified/righteousness (5) – acquittal from sins and right standing with God cannot be 
obtained through the Mosaic system but only through faith in Christ. 


• Works of the law (3) – since no one can live a perfect life, the law can’t save; it can only 
condemn. 


• Faith/believed (4) – trust in Christ (who He is and what He accomplished at Calvary) is 
what pleases God and results in His great salvation. 


• Jesus Christ/Christ Jesus/Christ/Son of God (9) – there is no salvation apart from Him. 
 
The Judaizers taught that Christ was the promoter of sin. Since violation of the law is sin, they 
argued that setting aside the law in favor of salvation by faith in Christ also was a sin. Therefore, 
Jesus promoted a false salvation. Paul attacked this wrong-headed thinking, stating emphatically 
that Christ fulfilled the law through His perfect and sinless life, paid our sin debt through the 
sacrifice of his life, and now declares us in right standing with Him when receive Him by faith. 
 
When Paul says, “I have been crucified with Christ,” he speaks of his identification with Jesus, 
who lived under the law, fully obeyed the law, assumed the guilt and penalty for the human race 
that violated the law, died under the law and satisfied its requirements. Therefore, the law, which 
made Paul a sinner and punished him for being one, no longer has a hold on him because Christ 
died in his place and set him free. The Pharisee Saul died – to sin and to self. The Apostle Paul 
lives, and his new life is a Person – Jesus Christ. The bottom line for Paul is this: If the law, 
which condemns sinful man, can also save him, then Christ died in vain (literally “without a 
cause”). A poet once wrote: 
 


Do this and live, the law commands, 
But gives me neither feet nor hands. 


A better word the gospel brings. 
It bids me fly and gives me wings. 


 
 
What good is the law if it can’t save us? 
 
Gal. 3:19-26. Paul is careful to point out that even though the law was never meant to save, it 
plays a valuable, if temporary, role in God’s plan for mankind. The law was “added because of 
transgressions” (v. 19). Paul uses the word “transgressions” (parabasis) rather than “sin” 
(hamartia). Prior to the Mosaic law, man’s wrong doing was recognized as sin, a deviation from 
the course of proper conduct. But when the law was added, it showed sin for what it truly is – a 
violation of God’s perfect standard. This was intended to reveal man’s separation from God, to 
cause him to fear God’s wrath, and to drive him to God for forgiveness, which He offered freely 
by grace. More to the point, the law was not “added” to God’s covenant of grace as another 
means of salvation but as an exclamation point on man’s sin so he would more clearly see his 
need for God. Paul says the law was added “until the Seed to whom the promise was made 
would come” (v. 19). The law was given for the interval between the time of Moses and the time 
of Christ. 
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Why does Paul point out that the law was ordered through angels (v. 19)? The New Testament 
refers three times to the role of angels in the giving of the law. In Acts 7:53 it stresses the 
authority of the law. In Hebrews 2:2 it is contrasted with God’s revelation of His Son. Here it is 
used to contrast God’s personal dealings with Abraham, whom He called friend. God directly 
gave Abraham the promise of grace but delivered the law through intermediaries. Therefore, 
grace is superior to the law and the true basis of our relationship with God. 
 
So, are law and grace in conflict? No, says Paul. God always has acted in grace toward mankind. 
Grace always has been the means by which God saves the guilty sinner. The law was given to 
show man the depth of his depravity so he would be drawn to God’s grace rather than rely on his 
good works, which never can save. 
 
“The law, then, was our guardian until Christ, so that we could justified by faith” (v. 24). The 
word “guardian” is paidagogos. It refers to a slave employed by Greek and Roman families who 
had charge over a boy between the ages of 6-16. The slave was entrusted with the moral 
supervision of the child. We shouldn’t miss the beautiful picture Paul paints here. Just as the 
guardian would take the young boy by the hand and lead him to school (paid has to do with the 
feet; agogos means “to lead”), God gave us the law to lead us to the cross. 
 
What good is the law? It reveals God’s holiness and man’s depravity. It is brought alongside 
grace to magnify it. And as a guardian, it takes us by the hand and leads us to the Son of God. 
“… for although the law was given through Moses, grace and truth came through Jesus Christ” 
(John 1:17). 
 
 
This concludes Part I – Personal.  
 
Next week: We’ll begin Part II – Doctrinal: “Justification through faith; Christ our curse” (Gal. 
3:1-18). 
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Galatians: A Study in Freedom 
 
 


Week Five: Justification through faith; Christ, our curse 
Galatians 3:1-18 


 
In this session we’ll consider four key questions: 


• Why does Paul (twice) call the Galatians foolish?  
• Why does Paul appeal to Abraham for support of the doctrine of justification by faith?  
• In what way did Jesus become “a curse for us?”  
• What is the difference between law and promise?  


 
 
Why does Paul (twice) call the Galatians foolish? 
 
Gal. 3:1-5. The people in the province of Galatia took pride in the fact that they had embraced 
the higher intellectual pursuits of Rome and Greece, which were superior to native magic and 
superstition. Paul now accuses them of failing to use that insight by embracing the false 
teachings of the Judaizers. The Greek word for “foolish” is anoetos and denotes stupidity that 
arises from a dead intellect. It means “lacking in the power of perception.” But more than that, 
Paul uses the word to shed light on the Galatians’ moral failure. Kenneth Wuest writes, “It is 
always true, as it was with the Galatians, that the act of a Christian who embraces false doctrine, 
is due to sin in his life” (Word Studies in the Greek New Testament, Vol. 1; Galatians in the New 
Testament, p. 84). In a stinging rebuke, Paul tells the Galatians their plunge into false doctrine is 
their own fault, due to sin in their lives and their failure to exercise the good sense God has given 
them. 
 
Paul’s use of “hypnotized/bewitched” in verse one is loaded with meaning. It comes from the 
Greek kaino and refers to the popular superstition of the evil eye. Rather than embrace the truth 
of the crucified and resurrected Christ, the Galatians prefer the foolish superstitions they 
supposedly had left behind. 
 
Paul then asks them how it’s possible for a legal system – either the Mosaic law or the corrupt 
system the Judaizers promoted – to bring them to spiritual maturity. That is the work of the Holy 
Spirit, who drew the Galatians to Christ and now lives in their hearts. Further, it is the same 
Spirit who distributes spiritual gifts and demonstrates God’s power through miracles. Could self 
effort produce such supernatural power? The Mosaic law has no provision for the indwelling and 
sanctifying work of the Holy Spirit. That comes only through faith in the crucified and 
resurrected Christ.  
 
Paul asks six questions in these five verses. Like a slap in the face, these questions are meant to 
stun them and to bring them to their senses. Why are the Galatians foolish? Having been set free 
by faith in Christ, they have stupidly begun to shackle themselves with the dual chains of 
legalism and self effort. 
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Why does Paul appeal to Abraham for support of the doctrine of justification by faith?  
 
Gal. 3:6-9. Abraham is the great illustration of justification by faith. In verse six, Paul quotes 
Gen. 15:6: Abraham “believed God, and it was credited to him for righteousness.” The law did 
not justify Abraham, because the Mosaic law had not yet been given. Nor did circumcision make 
Abraham righteous before God, because God had not yet given him the commandment of 
circumcision. All Abraham did was trust God, and that satisfied God’s requirements.  
 
It may be helpful to define what the Bible means by “justification.” Derived from the Greek 
word dikaiosis, it means acquittal or a declaration of righteousness. It is the act of God removing 
a sinner’s guilt and the penalty incurred by that guilt, and declaring that person in right standing 
before God for time and eternity. In essence, justification is a legal act that takes place in heaven 
when a sinner trusts in Christ, transferring the sinner’s debt to the account of Christ, where it is 
paid in full, and, in return, having the righteousness of Christ credited to the new believer’s 
account. To quote the Holman Treasury of Key Bible Words (p. 315), “The Law was not given to 
‘justify’ sinners, but to expose their sin. To remedy this deplorable situation, God sent His Son to 
die for our sins, in our place. When we believe in Jesus, He credits His righteousness to us, and 
we are declared righteous or ‘not guilty’ before God. In this way, God demonstrates that He is 
both a righteous Judge and the One who declares us righteous, our Justifier (Rom. 3:26).” 
 
The Judaizers taught that the natural descendants of Abraham were his children; therefore, God 
accepted them. This meant only the circumcised could be saved, making circumcision a 
prerequisite for salvation. They misread the Hebrew Scriptures (Old Testament) and in so doing 
failed to distinguish between the purely Jewish and national covenant God made with Abraham, 
and the salvation He would provide through a descendant of Abraham, the Messiah. One 
covenant set the Jews apart as chosen people through whom Messiah would come. The other 
established salvation for Jew and Gentile alike by faith in the promised Messiah. Abraham 
rejoiced to see the coming of that day (John 8:56). He is the pattern of all who would follow him, 
believing God and receiving His justification by grace alone through faith. 
 
 
In what way did Jesus become “a curse for us?”  
 
Gal. 3:10-14. Paul twice uses the term “cursed” and in both cases quotes from Deuteronomy to 
contrast law and grace. First, he quotes Deut. 27:26, the last verse in a string of “covenant 
curses” directed at those who violate God’s holy standard: “Cursed is anyone who does not put 
the words of this law into practice” (HCSB). “This law” covers everything from respecting 
parents to sexual conduct. Paul’s point is that no one can keep the law; therefore, those who trust 
the law to save them are under the law’s curse. Paul then quotes a portion of Deut. 21:22-23: “… 
for anyone hung [on a tree] is under God’s curse” (HCSB). The Jewish method of execution was 
stoning, but for particularly heinous cases, the law required that the body of the guilty be hanged 
on a tree for all to witness. In this passage, Moses also is foreshadowing the coming Messiah, 
who would be hung on a tree. In a similar manner, David prophesied the suffering Jesus would 
endure crucifixion (Psalm 22) long before the Romans brought the brutal method of punishment 
into widespread practice, and Isaiah predicted the Messiah would be a suffering servant (Isaiah 
53). Jesus compared Himself to the brass serpent Moses hoisted on a pole in the desert, so that  
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all who look upon Him will be saved (John 3:14). He further made it clear that if He were lifted 
up (on the cross), He would draw all people to Himself (John 12:32). Paul’s point: Since the law 
is powerless to save – it only condemns – Jesus took upon Himself our sins and suffered our 
curse, providing salvation by grace. 
 
Paul uses three expressions to paint a vivid picture of Christ’s work on our behalf. First, all of us 
were under the curse (3:10). Second, Christ was made a curse for us by coming between us and 
the curse (3:13). Third, He redeemed us out of the curse (3:13). Sinners were under the curse 
imposed by a holy God. Jesus came from above and took our place, becoming sin for us (2 Cor. 
5:21) and mediating on our behalf (1 Tim. 2:5). As a result, He purchased our freedom from the 
curse with His blood, delivering us out from under the curse. 
 
 


What is the difference between law and promise?  
 
Gal. 3:15-18. In these verses, Paul emphasizes that the law cannot void the promise God made 
long before the law was given. God’s covenant with Abraham – to bless all mankind through 
him – is still in force. The law came 430 years after God’s promise. It served as a temporary 
measure to bring man’s sinfulness into sharper focus,  and it could not undo what God had 
promised Abraham unconditionally.  
 
The word “covenant” is used in verses 15 and 17. It comes from the Greek diatheke, which 
means “to place between two.” It refers to the act of one individual placing something between 
himself and another individual that obligates him to carry out a promise. God entered into a 
covenant with Abraham in which He promised to justify him on the basis of his faith in the 
payment for sin He would provide some day. God made the promise to Abraham. God passed 
between the halved animals (Gen. 15) to seal the promise. God provided His Son as the Lamb of 
God who took away the sin of the world to fulfill the promise. God also gave the law, but He 
never set aside His promise or added conditions to it. There are two ways to invalidate a contract: 
to annul it and to amend it. Paul’s point is that God did neither. Even a human contract, he 
argued, can’t be changed unless both parties agree to it. Therefore, God’s promise/covenant 
stands. 
 
Further, Paul shows that the Judaizers were doing more than trying to amend God’s covenant 
promises by requiring works in addition to faith. By imposing circumcision and other acts of the 
law upon grace, they were attempting to annul God’s gracious offer of salvation. Kenneth Wuest 
comments: “Works added to faith would annul the entire covenant since any dependence upon 
works means that it is necessary to abandon faith. That means that any sinner who claims to be 
saved on the basis of works plus faith is still a lost sinner” (Word Studies in the Greek New 
Testament, Vol. I, Galatians in the Greek New Testament, p. 100). 
 
In summary, God gave us both a promise and the law. Both are good. The promise is better, and 
the law could neither amend nor annul the promise. Since the beginning, when Adam fell, God’s 
provision for sin always has been by His grace through faith. The Judaizers were trying to 
change both history and theology, and Paul would have none of it. 
 
Next week:  “Our adoption as children; our position as heirs” (Gal. 3:27 – 4:7). 
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Galatians: A Study in Freedom 
 
 


Week Six: Our adoption as children; our position as heirs  
Galatians 3:27 – 4:7 


 
In this session we’ll consider four key questions: 


• What does it mean to be “baptized into Christ?” 
• How can non-Jews be Abraham’s seed? 
• In what way are we sons/children of God? 
• If we are heirs of God, what do we inherit? 


 
 
What does it mean to be “baptized into Christ?” 
 
Gal. 3:27. This is not a reference to water baptism, for water baptism, like circumcision, has 
never placed anyone “in Christ” (v. 26). Paul is referring to Spirit baptism, a one-time, non-
repeatable, permanent act in which the new believer is placed into an everlasting covenant 
relationship with Jesus Christ. When the Galatians put their faith in Christ as Savior, the Holy 
Spirit baptized (introduced or placed) them into vital union with Christ (see Rom. 6:3; 1 Cor. 
12:13). The Greek word baptizo means “to put or place into.” Since all believers have been 
baptized into Christ, they share the common bond of the indwelling Holy Spirit and make up 
what the Bible calls the Body of Christ, sometimes referred to as the universal or invisible 
church. Water baptism, by immersion, is an important act of obedience that publicly pictures the 
death, burial and resurrection of Christ, and further portrays the believer’s identification with 
Jesus in His work of salvation. Water baptism cannot save and it must follow Spirit baptism. 
 
 
How can non-Jews be Abraham’s seed? 
 
Gal. 3:28-29. Obviously, Gentiles are not the natural offspring, or descendents, of Abraham. 
Paul’s point is that Abraham was justified by faith, and the promises he received from God by 
faith were made to him and to his “seed” – other believers, whether Jew or Gentile (Gal. 3:6-9, 
14, 16). That’s why Paul can say in verse 28, “There is no Jew or Greek … for you are all one in 
Christ Jesus.” John the apostle, in the vision God gave him on the island of Patmos, is given a 
glimpse into heaven and sees “a vast multitude from every nation, tribe, people, and language, 
which no one could number, standing before the throne and before the Lamb” (Rev. 7:9 HCSB). 
While it’s true that Abraham is the father of the Jewish race, through which Messiah came, he 
also is a landmark in God’s dealing with mankind through salvation by grace. Just as Abraham 
“believed God, and it was credited to him for righteousness” (Gal. 3:6; Gen. 15:6), every person 
who trusts in Christ is Abraham’s “seed,” a brother or sister in Christ, and a joint-heir with Jesus. 
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The Judaizers taught the Galatian Gentiles they could become Abraham’s seed by subjecting 
themselves to the Mosaic Law. Paul says they’re already Abraham’s seed by faith in Christ. In 
Romans 4, Paul asserts that Abraham was justified by faith and thus was made the spiritual 
father of all who put their faith in Christ, whether Jew or Gentile.  As Christ is the physical 
“seed” of Abraham, all who place their trust in Christ are Abraham’s spiritual “seed.” 
 
 
In what way are we sons/children of God? 
 
Gal. 4:1-6. Paul compares the person under the law to a child. The Greek word he uses, nepios, 
literally means “one that does not speak” and designates one who is immature and legally 
prevented from conducting his own affairs. Paul says this child does not differ from a slave in 
that both are restricted in their movements and decision-making rights. The child is placed under 
“guardians” (epitropos – tutors who care for the child’s person) and “stewards” (oikonomos – 
governors who care for the child’s property). But when “the time set by his father” (v. 2) comes, 
the child legally comes into control of his inheritance. Israel under the law was like a child under 
guardians and stewards, waiting for the time set by the Father when Messiah would come and 
fulfill the law, bringing His children into full standing as heirs.  
 
The “time” of Messiah’s coming was determined in eternity past, and God strategically prepared 
the world for that day. First, He told Daniel the time would come 483 years after the edict of the 
Medo-Persian empire to rebuild the temple in Jerusalem. Second, He educated and prepared 
mankind for Messiah’s coming through the Mosaic law and the sacrificial system. Third, He 
enabled the Romans to keep the world’s peace and connect its cultures through an advanced 
system of roads. And fourth, He caused Greek to become a universal language that hastened the 
sharing of the gospel message. In short, God set the world’s stage for the coming of His Son. 
 
Jesus was born under the law, lived under it, died under the penalty of the law we broke and in so 
doing delivered us from the claims the law had on us. In His resurrection, He raised believers to 
a place where the law as a legalistic system does not operate. Therefore, instead of being 
immature children (nepios) under the law, we became adult sons (huios) under grace. By the 
“adoption as sons,” the text literally means “the adult son-placing.” Under grace, believers are 
freed from the law’s bondage and declared adult heirs with Christ. The Holy Spirit was sent to 
bring us into that Father-son relationship and to enable us to enjoy that relationship as the Spirit 
dwells permanently in our hearts. Jesus called the Father “Abba,” a tender Aramaic word for 
“Father” or “Daddy.” The indwelling Spirit, who cries “Abba,” enables believers to experience 
that same relationship with God. 
 
 
If we are heirs of God, what do we inherit? 
 
Gal. 4:7.  God the Father has appointed Christ “heir of all things” (Heb. 1:2). As adopted 
children, believers are joint-heirs with Jesus (Rom. 8:17), yet He remains our Lord, God the  







Galatians / Week 6 / Page 3 
 
 
Son, King of kings and Lord of lords – things we will never be. Though we are heirs, we do not 
become equal with Jesus or become gods, as some suggest. So what do we inherit? It appears 
that we inherit several things: 


• The blessings of everlasting life, which Abraham inherited by faith. We are, in fact, 
“heirs according to the promise” (Gal. 3:29; see also Heb. 6:17). 


• The righteousness that comes by faith (Heb. 11:7). This is justification, a legal 
declaration of righteousness given the moment a sinner trusts in Christ; and glorification, 
in which, at our resurrection, Christ makes us righteous, or sinless. 


• The Kingdom of God – His creation brought into reverent obedience to His sovereign 
Lordship (James 2:5). 


• The world – God’s creation finally purged of sin and ruled by God whose throne is 
brought to earth (Rom. 4:13; 2 Peter 3:10-13; Rev. 21:1-5). 


• The completion of our salvation when we receive new bodies and are fully conformed to 
the image of Christ (Rom. 8:17; 1 Cor. 15:50-58; 1 Thess. 4:13-18). 


 
 
Next week:  “Sarah & Hagar and the two covenants” (Gal. 4:21-31). 
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Galatians: A Study in Freedom 
 
 


Week Seven: Sarah & Hagar and the two covenants 
Galatians 4:21-31 


 
In this session we’ll consider three key questions: 


• What does Paul mean when he says Hagar’s son was born “according to the flesh” but 
Sarah’s son was born “as the result of a promise?” 


• In what way do Hagar and Sarah represent two covenants, and what are those covenants? 
• Why does Paul compare the Judaizers to Ishmael? 


 
 
What does Paul mean when he says Hagar’s son was born “according to the flesh” but 
Sarah’s son was born “as the result of a promise?” 
 
Gal. 4:21-23. Paul uses the true story of Hagar and Sarah as an allegory to bring to light the 
differences between the law (Hagar) and grace (Sarah). God had promised Abraham and Sarah a 
child. After waiting years and still childless, Sarah gave the slave Hagar to Abraham in hopes 
that their sexual union would result in the promised child. It did result in a child, Ishmael, but not 
the promised child. So, Ishmael was born “according to the flesh” in that his birth was the result 
of human activity apart from the will of God. But there’s another way Ishmael’s birth was 
“according to the flesh.” The Code of Hammurabi, which governed the culture in Abraham’s 
day, stated that the son of a slave woman was a slave. Even though Ishmael was Abraham’s son, 
he was still a slave. Isaac, on the other hand, was the child God had promised. God miraculously 
opened Sarah’s womb and enabled Abraham and Sarah to produce a child naturally even though 
both were very old. Like Ishmael, Isaac was Abraham’s son, but unlike Ishmael, Isaac was born 
free and would be the one through whom the Messianic line would continue.  
 
To carry the allegory one step further, the phrase “according to the flesh” tells us the law requires 
human activity that keeps us in bondage, because no one can keep all of the law’s requirements. 
Meanwhile, the phrase “as the result of a promise” tells us salvation by grace through faith in 
Christ is an unmerited gift from God and is available to all who trust in Him.  
 
 
In what way do Hagar and Sarah represent two covenants, and what are those covenants? 
 
Gal. 4:24-27. Hagar and Sarah are real historical characters. Their stories, as recorded in 
Genesis, are true. Paul is not minimizing the historical accuracy of these characters in order to 
make a point. He is using these characters, with whom the Judaizers and Jewish Christians were 
familiar, to draw a distinction between law and grace. Hagar may be seen as an illustration of the 
law that Moses received from God on Mount Sinai. Paul says, “Hagar is Mount Sinai and 
corresponds to the present Jerusalem, for she is in slavery with her children.” This simply means 
that the nation of Israel in Paul’s day was still under the bondage of the law, just as Hagar in 
Abraham’s day was a bond-slave, as was her son Ishmael. Sarah, on the other hand, is an  
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illustration of the new covenant – God’s provision of salvation by grace through faith in Christ. 
Paul says, “But the Jerusalem above is free, and she is our mother.” By that, he refers to the New 
Jerusalem described in Rev. 21-22 and compares it with Sarah. J. Vernon McGee comments, “As 
old Jerusalem is the mother city of those under the law, so the new Jerusalem is the mother city 
of the believer under grace. The believer neither here nor hereafter has any connection with 
legalism” (Galatians, p. 81).  
 
One note about verse 25. Some commentators believe the word “Hagar” in this verse is not used 
of the woman Hagar, but is another designation of Mount Sinai. The name “Hagar” resembles 
the Arabic name of Sinai, and Arabians are often called sons of Hagar. This does not alter Paul’s 
point by any means; in fact, his point is just a strong whether “Hagar” refers to the mother of 
Ishmael or to Mount Sinai. 
 
 
Why does Paul compare the Judaizers to Ishmael? 
 
Gal. 4:28-31. Just as Ishmael mocked Isaac (Gen. 21:9), the Judaizers mocked Paul and all those 
who stood firm in the doctrine of salvation by grace. Ishmael was born a slave and could never 
be the heir God promised to Abraham. In the same way, the Judaizers – unsaved Jews who clung 
to the law as necessary for salvation – could never be children of God as long as the law 
enslaved them. Rather than trust Christ and be freed from the law, they persecuted those who 
were “born again … born of the Spirit” (John 3:3, 6) and thus “children of promise” (Gal. 3:28). 
 
In verse 30, Paul quotes Gen. 21:10: “Throw out the slave and her son, for the son of the slave 
will never inherit with the son of the free woman.” Joseph Barber Lightfoot, the great 19th 
century Bible scholar, comments on this passage: “The law and the gospel cannot co-exist. The 
law must disappear before the gospel. It is scarcely possible to estimate the strength of 
conviction and depth of prophetic insight which this declaration implies. The apostle thus 
confidently sounds the death-knell of Judaism at a time when one half of Christendom clung to 
the Mosaic law with a jealous affection little short of frenzy, and while the Judaic party seemed 
to be growing in influence, and was strong enough even in the Gentile churches of his own 
founding to undermine his influence and endanger his life.” 
 
It is not God’s love for the Judaizers that’s brought into question, but the Judaizers’ misguided 
love of the Mosaic law, which was never meant to save, but to point sinners to a loving, gracious 
and forgiving God. 
 
 
This concludes Part II – Doctrinal. 
 
Next week:  We’ll begin Part III – Practical: “Free … or fallen from grace?” (Gal. 5:1-15). 
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Week Eight: Free … or fallen from grace? 
Galatians 5:1-15 


 
In this session we’ll consider three key questions: 


• What does Paul mean when he says some Galatians have “fallen from grace?” 
• Does Paul believe some of the Galatian Christians have lost their salvation? 
• Why does Paul wish that the Judaizers would “get themselves castrated?” 


 
 
What does Paul mean when he says some Galatians have “fallen from grace?” 
 
Gal. 5:1-6. The Galatian Christians were justified by the grace of God through faith. They were 
set free of the law’s bondage and adopted as adult sons and daughters into God’s family, with the 
indwelling Holy Spirit sealing them and empowering them to serve the Lord. So, Paul asks them, 
“Why are you, who have been justified by faith, now choosing to put on the straightjacket of the 
law in order to live your Christian lives? Why are you, adult sons and daughters, returning to the 
life of a child, who is under the restrictions of guardians and stewards?” Paul is not suggesting 
they have lost their salvation; he is asking them why free men and women are dragging the ball 
and chain of legalism around with them. In verse 1, the term “submit” comes from the Greek 
word enecho and means “to be ensnared.” The Galatian Christians, who had escaped the bonds 
of heathenism, are now in danger of becoming entangled in the net of legalism. 
 
The words “if you get circumcised” in verse 2 tell us the Galatian Christians have not yet 
submitted to this rite. Paul forewarns them that if they do, it will not help them in their Christian 
walk. Again, Paul is not challenging their standing in grace as justified believers; he is pointing 
out that the Mosaic law is not a valid substitute for the sanctifying work of the Holy Spirit who 
dwells within them. In Old Testament times, the Spirit came upon believers for a period of time 
to enable them to perform some service, and then left. But now, the Spirit permanently indwells 
believers and does the work of sanctification. No external act, like circumcision, would change 
believers’ standing with Christ, but it could lead them to disregard the Spirit’s indwelling power 
for Christian living. 
 
Verse 4 is key because some use the phrase “fallen from grace” to support the false teaching that 
believers can lose their salvation. The words “fallen from” are from the Greek ekpipto, which 
means “to lose one’s hold of.” Anyone who understands God’s gracious and free offer of 
salvation and then chooses to seek salvation some other way is “alienated from Christ.” But the 
Galatian Christians had received Christ by faith. So, Paul cannot be saying they were never 
saved. Nor is he saying they are in danger of losing their salvation. He is simply telling them that 
if they follow the Judaizers (who are lost), they are losing their grip on grace – not for 
justification, but for daily living.  
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It’s important to understand the context. Throughout chapter 5, Paul is talking about 
sanctification, not justification. Kenneth Wuest explains: “Just because the process of 
sanctification is temporarily retarded in a believer’s life, does not say that his justification is 
taken away. If that were the case, then the retention of salvation would depend upon the 
believer’s works, and then salvation would not depend upon grace anymore” (Word Studies in 
the Greek New Testament, Vol. I, Galatians in the Greek New Testament, p. 141). 
 
The “hope of righteousness from faith” spoken of in verse 5 is not a reference to justification but 
to right living as a believer submits to the authority of the indwelling Spirit of God. Finally, in 
verse 6, Paul says neither circumcision nor uncircumcision “accomplishes” (ischuo – exerts or 
wields power over) anything. Rather, the Spirit empowers those who walk in faith, with the 
evidence of Christlike love exhibited in their lives. Paul then calls the Galatians to a lifestyle of 
love (vv. 13-15). 
 
 
Does Paul believe some of the Galatian Christians have lost their salvation? 
 
Gal. 5:4. No. Throughout his writings, Paul confidently asserts that sinners are forgiven and 
brought permanently into the family of God by grace through faith. To see this more clearly, it 
may help to define some key terms: 
 
Salvation is the work of God that restores lost sinners to a right relationship with Him. It may be 
said simply that salvation is a personal, everlasting relationship with Christ. Scripture often uses 
this term in a general sense to encompass God’s work of regeneration, justification, 
sanctification, and glorification. 
 
Regeneration, also known as the “new birth,” is the work of the Holy Spirit making believers 
new creatures in Jesus Christ (2 Cor. 5:17). We are new creations because the Holy Spirit has 
entered our formerly dead human spirits and made us spiritually alive by His presence. He 
indwells us, seals us (marks us as His own), baptizes us into (identifies us with) the body of 
Christ and helps us grow spiritually. Jesus called regeneration being “born again” (John 3:3,7). 
Paul referred to regeneration as “washing” and “renewing” (Titus 3:5). Peter said the new birth is 
permanent and incorruptible (1 Peter 1:23). Regeneration is a one-time, nonrepeatable act that 
marks the beginning of our everlasting personal relationship with Jesus Christ. 
 
Justification is God’s gracious and full acquittal of our sins, made possible by the finished work 
of Jesus at Calvary. Justification is a legal transaction that takes place in heaven. Like a judge 
declaring a defendant “not guilty,” God the Father declares believing sinners innocent and in 
right standing before Him because His Son has paid their sin debt in full. Justification frees us 
from the penalty of sin – everlasting separation from God – and places us in a position of peace 
and favor with God. Like regeneration, justification is a one-time, nonrepeatable act that occurs 
at the same time as regeneration (see Acts 13:39; Rom. 3-5; Gal. 2:16, 3:11). 
 
Sanctification means being called out, or separated unto God. There are two facets of 
sanctification: positional, in which believers are sealed by the Spirit and set apart forever as 
children of God; and practical, in which believers are conformed to the image of Christ.  
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Positional sanctification occurs at the moment of regeneration and justification and, like them, is 
a one-time, nonrepeatable act. Practical sanctification is a life-long process and requires our 
cooperation with the indwelling Holy Spirit (see John 17:14-21; Rom. 6:1-14, 15:16; 1 Cor. 6:9-
11). It is practical sanctification that Paul addresses in Galatians 5. 
 
Glorification is the completion of the sanctification process. Glorification will occur in all 
believers’ lives when Christ raises us from the dead at the rapture (1 Cor. 15:51-57; 1 Thess. 
4:13-17). At that time, believers will receive immortal, perfected bodies, similar to the body 
Christ had when He rose from the dead. These perfected bodies will be fit for everlasting 
worship and service unto God. Glorification is the complete removal of the effects of the Fall. It 
is the restoration of sinless perfection in mankind – not that we become gods, but that we see 
Jesus as He is and are like Him. This is His ultimate goal for all mankind and His guarantee to all 
who receive Him by faith (see 2 Thess. 2:14-17; Heb. 9:27-28; Rev. 21-22:5). 
 
The point here is that salvation must be seen as an everlasting, unbreakable, covenant 
relationship with Christ, and for the believer it has elements that are past (we were saved from 
sin through regeneration, justification, and positional sanctification); present (we are being saved 
from sin through practical sanctification); and future (we will be saved from sin through 
glorification). Christians cannot lose any of these elements of salvation because they all are the 
work of God, but we can hinder the Spirit’s work of sanctification through disobedience and 
embracing false doctrines – precisely what the Galatian Christians are guilty of, and why Paul is 
warning them. 
 
 
Why does Paul wish that the Judaizers would “get themselves castrated?” 
 
Gal. 5:7-12. This is perhaps the severest expression in all of Paul’s letters. In it, he places an 
exclamation point on his teaching that circumcision is a purely physical act that has no bearing 
whatsoever on salvation. Paul is saying that if the Judaizers persist in their false teaching about 
the necessity of circumcision, they might as well go one step further into heathenism and 
mutilate themselves. The town of Pessinus was the home of the worship of Cybele, a god who 
was honored through the practice of self-mutilation. Cybele’s priests castrated themselves. So the 
Galatians understood Paul’s point. In Philippians 3:2, Paul speaks of the Judaizers as “the 
concision,” that is, those who mutilate themselves. For Paul, the glorification of the flesh through 
circumcision, as the Judaizers practiced it, was just one step short of heathen mutilation. Paul’s 
use of the phrase “disturbing you” in verse 12 is significant. It comes from the Greek anastatoo 
and means to upset or overthrow. It is used of driving one out of his home or ruining a city. 
Paul’s strong rebuke is loaded with words of warning about the spiritual ruin that awaits the 
Judaizers and those who follow them. 
 
Let’s back up a few verses to get a better perspective on Paul’s reproach. In verse 7, Paul says, 
“You were running well,” and paints the picture of an athlete conducting himself bravely and 
honorably. But someone has “prevented” (enkopto – cut in, hindered) them and impeded their 
progress. In other words, like a runner who has stumbled due to another runner’s interference, 
the Galatians were failing to make progress in their spiritual growth because of the Judaizers. 
 







Galatians / Week 8 / Page 4 
 
 


In verses 8 and 9, Paul charges the Judaizers with hostility toward God. In verse 8, the word 
“persuasion” is from the Greek peitho and means “to induce one by words to believe.” In verse 
9, Paul’s reference to “yeast/leaven” is consistent with other biblical uses of the term. Leaven 
always is a symbol of evil in Scripture. It operates on the principle of fermentation and is an apt 
picture of moral and spiritual decay. Jesus used it as a symbol of the false doctrines of the scribes 
and Pharisees (Matt. 16:6-12). Paul used it to characterize the immoral conduct of a few in the 
Corinthian church (1 Cor. 5:6). Like yeast, the false teachings of the Judaizers were slowly 
spreading throughout the body of believers in Galatia – not completely yet, but enough so that 
Paul was deeply disturbed about their progress. 
 
Paul inserts a word of encouragement in this somber passage. In verse 10, he says, “In the Lord I 
have confidence in you that you will not accept any other view.” Paul is hopeful the Galatians 
will return to their sound doctrinal base, reject the false teachings of the Judaizers and accelerate 
their Christian growth. He is angry with the Judaizers, and exasperated with the Galatians, but 
there remains an undercurrent of tender love toward those he has led to faith in Christ. And hope 
they will do the right thing. 
 
 
Next week:  “Spirit vs. flesh; sowing and reaping” (Gal. 5:16 – 6:10). 
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Galatians: A Study in Freedom 
 
 


Week Nine: Spirit vs. flesh; sewing and reaping 
Galatians 5:16 – 6:10 


 
In this session we’ll consider four key questions: 


• What does it mean to “walk by the Spirit?” 
• Why does Paul contrast the “works of the flesh” and the “fruit of the Spirit?” 
• Why does Paul twice mention the law in relation to the Spirit and the flesh? 
• What is the principle of sowing and reaping? 


 
 
What does it mean to “walk by the Spirit” 
 
Gal. 5:16-17. The Galatians are under the erroneous impression that the law is needed to restrain 
them from falling into sin. Paul counters by saying the Holy Spirit, not the law, provides the 
power to live a godly life. The word “walk” is from the Greek peripateo, which means literally 
“to walk about.” In this context, it refers to one’s manner of life, or behavior. The word 
“desire/lust” is from epithumia, meaning a strong impulse or passion, the context indicating 
whether it is a good desire or an evil desire. The word “fulfill” is from teleo, which means “to 
bring to fulfillment in action.” The word “flesh” refers to one’s depraved nature, the power of 
which was broken at conversion. Putting this all together, Paul places upon believers the 
responsibility to submit to the authority of the indwelling Holy Spirit, Who empowers them to 
make wise choices and keeps them from returning to the sinful behavior that characterized their 
lives before conversion. The old nature is still there but has no power over believers as long as 
they “walk by the Spirit.” Kenneth Wuest explains: “The Holy Spirit is not a perpetual motion 
machine which operates automatically in the life of the believer. He is a divine Person waiting to 
be depended upon for His ministry, and expecting the saint to cooperate with Him in it. Thus the 
choice lies with the believer as to whether he is going to yield to the Holy Spirit or obey the evil 
nature” (Word Studies in the Greek New Testament, Vol. I, Galatians in the Greek New 
Testament, p. 154). 
 
 
Why does Paul contrast the “works of the flesh” and the “fruit of the Spirit?” 
 
Gal. 5:19-26. The works of the flesh are man’s doing, while the fruit of the Spirit belongs to 
God. The works of the flesh are the natural outgrowth of the sin nature; the fruit of the Spirit is 
the natural outflow of God’s Holy presence in a believer’s life. Paul is saying that if the Galatian 
Christians choose to yield to the desires of their depraved (and defeated) sin nature, it will have 
“obvious” results: sexual immorality, moral impurity, promiscuity, idolatry, sorcery, etc. 
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J. Vernon McGee groups Paul’s list of sins into four categories: sensual, religious, social, and 
personal. And he points out that Paul concludes the list with the words “and anything similar,” 
indicating the list could be expanded (Galatians, pp. 99-100). When Paul writes that “those who 
practice such things will not inherit the kingdom of God,” the verb “practice” implies a 
continuous action or lifestyle. While all believers sin, and some believers fall into grave sin, Paul 
is not saying Christians can lose their salvation. Instead, he’s reminding them they have the Holy 
Spirit living within them and empowering them to live godly lives. Why would they choose to 
live like unbelievers? 
 
Paul then contrasts the works of the flesh with the nine-fold fruit of the Spirit. Unlike man-made 
works, fruit is something only God can produce in our lives. Jesus often used agricultural images 
to teach this spiritual truth. In the parable of the sower (Matt. 13:1-9, 18-23), Jesus compares the 
human heart to soil, and even the fertile soil bears different quantities of fruit – some 100, some 
60, and some 30 times what was sown. In the parable of the vineyard owner (Matt. 21:33-44), 
Jesus charges the Jewish religious leaders with unfruitfulness since their rituals had become 
corrupt and manmade; He says in fact that “the kingdom of God will be taken away from you” 
(v. 43). And in Jesus’ teaching about the vine and the branches (John 15:1-8), He makes it clear 
that believers draw their lives from Him, and that he prunes us in order to make us more fruitful. 
Paul continues what Jesus has clearly taught: God created us to bear spiritual fruit, and the more 
we yield ourselves to the indwelling Spirit, the more fruitful we become. 
 
Let’s look closer at the nine-fold fruit: 


Love (agape) – the highest expression of love; the love that God is (1 John 4:16). 
Joy (chara) – the kind of joy that has a spiritual basis, as in “joy from the Holy Spirit” (1 
Thess. 1:6). 
Peace (eirene) – tranquility of mind based on the consciousness of a right relationship with 
God. 
Patience (makrothumia) – steadfastness of the soul under provocation. 
Kindness (chrestotes) – a kindness that penetrates the whole nature, softening all that is 
harsh. 
Goodness (agathosune) – the quality of moral worth in a person. 
Faith (pistis) – faithfulness and fidelity. 
Gentleness (prautes) – mildness, meekness in dealing with others. 
Self-control (egkrateia) – mastery of one’s own desires and impulses. 


 
 
Why does Paul twice mention the law in relation to the Spirit and the flesh? 
 
Gal. 5:18,23. The Judaizers apparently are teaching that obedience to the law provides victory 
over sinful desires. Paul replies, “Hogwash.” Living the Christian life according to the Spirit is 
the exact opposite of living according to legalism. One works (the Spirit) and the other doesn’t 
(legalism). In fact, not only is the law no safeguard against the flesh, but Paul says the law 
provokes the flesh to more sin. Therefore, the believer who renounces the flesh also must 
renounce legalism, because they are so closely aligned. The flesh/law and the Spirit are 
diametrically opposed to each other. 
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Taking the argument one step further, Paul says in verse 23, “Against such things (the fruit of the 
Spirit) there is no law.” In other words, the Spirit accomplishes in the believer’s life what the law 
never could – victory over the old, depraved sin nature.  
 
 
What is the principle of sowing and reaping? 
 
Gal. 6:6-10. Sowing and reaping are mentioned numerous times in Scripture. What is reaped is 
the natural outcome of what is sown, and therefore the emphasis normally is placed on making 
sure that what is sown is good. For example, Jesus tells the parable of the wheat and the weeds in 
Matthew 13:24-30. A farmer plants good seed in his field, but in the night an enemy comes and 
sows the same field with weeds. The wheat and weeds grow up together and their roots are 
intertwined. Rather than risk losing the crop by pulling up the weeds during the growth cycle, the 
farmer instructs his servants to wait until harvest, when they will reap both the wheat and the 
weeds. Then they will be separated, with the wheat going into the farmer’s barn and the weeds 
going into the fire. This is a parable in an agricultural setting that conveys a deeper spiritual truth 
about believers and unbelievers coexisting in the church age until the judgment, when they will 
be separated.  
 
There are other examples. In Job 4:8, Eliphaz tells Job, “In my experience, those who plow 
injustice and those who sow trouble reap the same.” While this generally is a true statement 
about sowing and reaping, Eliphaz wrongly assumed Job’s troubles were due to sin in his life. In 
Hosea 8:7, God speaks of Israel’s false hope that it will be spared judgment when He says, 
“They sow the wind and reap the whirlwind,” meaning they have lived rebellious and idolatrous 
lives yet cling to the false hope that because they are God’s chosen people they will be spared 
His rod of correction. Later, in Hosea 10:12, the Lord instructs the Israelites to repent and seek 
Him when He says, “Sow righteousness for yourselves and reap faithful love; break up your 
untilled ground. It is time to seek the Lord until He comes and sends righteousness on you like 
the rain.” 
 
Paul’s statement about sowing and reaping is simple and direct: “For whatever a man sows he 
will also reap, because the one who sows to his flesh will reap corruption from the flesh, but the 
one who sows to the Spirit will reap eternal life from the Spirit” (Gal. 6:7-8). People who try to 
make themselves acceptable to God through good works – as the Judaizers did – are glorifying 
themselves rather than God and will produce only what the depraved nature of man can produce. 
In contrast, those who receive Christ by faith and trust the indwelling Holy Spirit to guide and 
empower them – as Paul did – are glorifying God and storing up “treasure in heaven” (Matt. 
6:20). 
 
 
Next week:  “No boasting allowed – except about the cross.” (Gal. 6:11-18). 
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